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Abstract

The present qualitative study examines the stance of the Greek Orthodox Church (GOC) with
regard to migrants and refugees in Greece during the period 2011-2021. During this time,
mass numbers of these populations arrived at the country’s borders, testing and indeed
stretching Greece’s, leading NGOs’ and Europe’s entire readiness for the distribution of
humanitarian aid as well as international protection to all beneficiaries. From what was
concluded through a number of individually conducted one-to-one interviews with GOC
clerics, is that the preached philanthropy that the GOC is open to migrants and refugees’
diversity is primarily theoretical and not practical and tangible, as the participated GOC
clergy wish for themselves- and by extension all Greeks in general- to remain intact and
“pure" religious-, language- and culture-wise. Nonetheless, this non-altruistic stance remains
a latent reality, as the GOC protects its public standing and image for fear of losing its near

state-like power and its numerous loyals-benefactors.
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1. Introduction

The information and details the reader gets when delving into the most frequent and
omnipresent references of migration when reading the Old and New Testament is indeed
remarkable. With numerous examples in both texts of the Holy Scripture, one comprehends
that part of the quintessence of the Christian theological discourse is the notion of migration
and refugee (Margaritsanakis, 2019) and that Bible has rightly been noted by J. Maruskin as
“the ultimate immigration handbook”. While perusing the texts in the two Holy books, which
are riddled with instances of migratory movements, with the most prominent figure among
them being Jesus Christ Himself, the reader becomes plausibly aware of the fact that
migration is an internal part of Christian- and indeed every European- church history and
community. As such, it would be just to claim that all dissidents- whether that be churches,
metropolises, parishes, political parties or individuals- are faulting in supporting anti-
immigration policies, as they either suffer from historical amnesia or are willfully blind to the
long Christian history of intercultural composition and thus the fundamental value
discrepancy in which they are sliding.

What is more, in the bibliography employed, there is also rich information about what
is termed under the umbrella term “theological approach to migration”. In this context, an
important initiative is worth mentioning and that is no other than the World Council of
Churches. The latter comprises an attempt on the part of Christian Churches to achieve
religious pluralism and respect towards the religious, cultural and ethnic “Otherness” in this
era of globalization that we live in. Undoubtedly, this is a hard-to-achieve task, yet this
interreligious and intercultural environment shall be the springboard for a most needed
religiosity of “Otherness”, where differences are merged into a brand new inclusive
theological approach (Jackson and Passarelli, 2016) and are not seen as impediments that
need to be altered for fear of defiling a purportedly “pure” and “inaccessible” religion
(Andriopoulou, 2019). At these footsteps, the GOC has in its own right commenced a number
of initiatives to contribute to the migration and refugee issue, as it could not have possibly
remained passive in light of the new and versatile reality in Greece, as this would amount to

its disavowal of its true identity, nature and mission.



In this respect, the KSPM (Integration Centre for Returning Migrants) was founded
by the Holy Synod of the Church of Greece in the year 1978 in order to offer help to Greek
migrants that were returning from Western Europe, and more specifically Western Germany.
Later on, however, its scope was extended and it also provided social and legal services to
migrants, asylum seekers and refugees, while it also filed its views and advocacy before the
European Commission and the European Parliament about the need to reshape our modern
societies and prioritize every Man- native, migrant and refugee- and ensure his respect and
dignity are always- and under no matter how adverse or deplorable the circumstances might

be- safeguarded (ITarmavtmviov, 2010).

The Ecumenical Refugee Program (ERP) is a Non-Governmental Organization
(NGO) that succeeded KSPM in 2012 and is best known as KSPM-ERP. It comprises a
special office for refugees and has provided- in collaboration with other national, European
and international bodies, agencies and NGOs- great support to migrants, refugees and asylum
seekers by means of legal assistance, representation and social support (Andriopoulou, 2019).
Additionally, it is an implementing partner of UNHCR in its task in organizing training
activities for the Greek police, coast guards and other civil society actors with regard to

refugees’ urgent needs and their subsequent protection.

For the second part of the thesis, statements of consequential members of the clergy
have been consulted with regard to some of their personal views on the migration and refugee
issue as well as initiatives, services and their apostolate. Among these outlooks, a variety of
different-and often completely antipodal- stances have been publicly expressed. On the one
hand, a distinctive, dissenting- and, admittedly factious- pure anti-immigration voice is that
of the former Bishop of Kalavryta, Amvrosios. His many statements about the migration and
refugee issue could be concisely summarized in the following: migrants and refugees’ arrival
to Greece is part of a well-organized attempt on the part of people that are in positions of
great power both on a national and a supranational level with a view to consolidate and
materialize their plans of a mass scale globalization and thus impose a diversity in Greece,
which will allegedly completely destroy the “pure” and “pristine” Greek nation-ethnicity,
culture, language, religion, civilization and values that we, as Greek peoples, are endowed
with. According to this thinking, these foreigners very much differ from us, they are not
welcome in Greece and they should somehow be sent back to their homes or to other

European countries, hence proving the perception that migrants and refugees are a burden



that needs to be tolerated, thus implicitly pointing to a theology of tolerance towards the

“Others”, the “Foreigners”, instead of that of a full embracement and acceptance.

On the other hand, the majority of the GOC clergy members is not of the same
opinion with the aforementioned bishop and is prone to declaring and effectively adopting a
solidarity-based stance towards them. Their apostolate is factual and their preach and work
have been significant by taking versatile forms of benefaction towards migrants and refugees
such as: provision of food, clothes, psychological, social, legal and any other needed support
and services, shelter in special facilities and centers owned by the GOC as well as old and
vacant monasteries that have been ceded by the Church’s leadership to particularly vulnerable
groups such as unaccompanied minors or single-parent families. Overall, the official stance
of the GOC has been that of love and compassion towards the persecuted “Others”,
recognizing the reality and the horrific circumstances and experiences that have driven them
out of their country and have brought them in a new country in search of a new and hopefully
better life. Inarguably, this virtuous, merciful and altruistic stance is consistent with, and
actually embodies, the teachings of Jesus Christ that Christian Orthodoxy primarily rests on
and aims to minimize and ease the pain and sufferings of these peoples, assist them in the
hostile bureaucratic system of the acquisition of asylum, the necessary controls and checks
they need to go through as well as the totality of the required papers for their identification,
classification into one of the available categories of migrant, refugee and asylum seeker and,

in essence, the determination of their future.

In broad terms, in recent years, a salient interest has been noticed in the theological
world, thought and discussions about the migration and refugee issue and this can be
perceived by the plurality- relatively to the scarcer earlier migration and refugee deliberation-
of the relevant bibliography and the ongoing and vibrant theological discourse around it. Yet,
one cannot but notice when researching and setting to approach today’s migration and
refugee issue from a theological and religious perspective that the information and data
available refer to a reality and a GOC’s stance that was at stake in earlier years or at best
during the first years of this new migration and refugee movement that Greece has found
itself in. One then ponders whether this reality that is being discussed remains still in effect or
whether along with the escalation- and indeed deterioration- of the issue, the views and
stance of the GOC have changed respectively and, thus, whether the available information in

the bibliography is a bit outdated.



Yet another question that we end up with when engaging with the topic under
discussion is whether religion should actively engage in the pressing sociocultural issues of
the time. Does- or perchance should- the GOC acquire an active role due to the fact that the
migration and refugee issue pertains to humans, who are- individually and withholding from
any discriminatory behavior- all perceived to be equal in the Christian Orthodox teachings?
Furthermore, bearing in mind the position, power and influence that the GOC has always
enjoyed, what ought to be the most virtuous handling of the issue? Should the GOC raise its
voice against the tremendous injustices and difficulties that migrants and refugees, falling
under the more generic category of the “Other”, face? Wouldn’t this defense of the
fundamental rights of these weak, and oftentimes desperate, people comprise a practical and
concrete interpretation and realization of the quintessence of Christian Orthodox theology?
Should the GOC act as an independent agent or is a joint effort along with the Greek state’s
political parties and ruling class advisable and necessary? Moreover, are all these questions
an ongoing topic that still troubles the GOC or is it viewed by the body of the clergy as a
problem for which purely the political leadership is responsible and accountable? These,
along with further, questions about the modern and most updated reality of the GOC on the
ongoing and ever-involving migration and refugee issue is attempted to be answered through

the meetings, interviews and discussions with members of the priesthood.

All in all- and in an attempt to sum up- the current thesis comprises a study of the role
and stance that the Greek Orthodox Church- henceforward termed as GOC- adopts with
regard to the excessive- in terms of numbers and difficulties-migration and refugee issue that
the European South, and subsequently Greece as well, has been confronted with for the last
decade. The first part of the study is the theoretical framework, which is a secondary study,
namely a text-centric approach through the study of verses in the Old and New Testament
that verify that “Otherness”-whether that be religious, cultural, ethnic, racial etc.- is preached
in the Holy book of Bible as something that ought to be accepted and upheld. The second part
is the empirical and methodological part, which is a qualitative research, consisting of the
study of statements of members of the clergy as well as a number of self-conducted one-to-
one interviews with members of the priesthood and a subsequent analysis and interpretation
of the collected information and data. The end results and final conclusions of the conducted
study follow, which are indeed quite surprising and perplexing, as they create an image of the
GOC as an iron mechanism that far differs from its magnanimous preachings and Christian

principles. A mechanism that protects its public image and likeness no matter what, often
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concealing its true- and frankly not so benevolent- stance to anything and anyone that is
“incompatible” with pure Greekness and Christian Orthodoxy, in the way these two are

perceived in terms of language, religion and culture.

2. Literature Review

2.1.  Migration- refugee issue

Throughout global human histories of trade, transportation and colonialism (Allen et
al., 2018), people have been leaving their lands and transcending- today’s term would be
migrating- all around the globe in an attempt to satisfy their acute need to improve their life.
In essence, migration is not a modern-day phenomenon, as one- admittedly rather naively-
might think, as people have been moving since the dawn of mankind for different-and ever-
changing reasons (instability, geopolitical turmoil, poverty, climate change etc.) and, hence, it
could be considered a diachronic (Borkert et al., 2006), intrinsic and natural part of human

experience.

As such, it is also moderately fit to claim that humans shall not cease to move
sometime in the near future and as long as they pursue a most intrinsic and fundamental
human right of theirs, which is search for a better life (Dragostinova, 2016), a sense of
security and dignity as well as the necessary survival means (Allen et al., 2018) for self,
family and others. So if migration has always been an indispensable part of humanity, why
has it, as of late, revived as a topic and spurred a debate with regard to its association with

such diverse issues as economic, sociopolitical, cultural and religious ones?

The answer to the preceding question is because of the new reality® that is at stake.
This new reality refers to a mass and intense emigration on a global scale that has naturally
brought about many changes and, oftentimes, hard-to-confront developments to host

countries and even entire supranational organs like the EU.

1 For the purposes of the current thesis, this new reality will only cover the timeframe from 2011 onwards. Yet,
only some of the indicative examples of events of the recent past that have induced significant migration waves
prior to 2011 can be termed under the heading “post-socialist transition” and include the fall of the Iron Curtain;
the breakup of the former Soviet Union; the secession wars in former Yugoslavia in the 1990s and the
subsequent emigration waves to Bosnia and other Yugoslav areas as well as to Western Europe.

11



This reality has come to be understood as a complex sociopolitical phenomenon
(Boghean, 2016), also termed as a migration and refugee crisis, and it has reached Europe
causing mass displacements and an ensuing unprecedented refugee surge on the EU's external
borders. Its roots can be traced to conflicts, persecutions, political upheavals, high poverty
rates, dire economic distress, infringement of fundamental human rights as well as
widespread unrest, destabilization and turmoil (Dragostinova, 2016) in Middle Eastern
(Syria, Irag, Iran, Palestine), South Asian (Afghanistan, Pakistan, Bangladesh) and North
African (Algeria, Morocco) countries (Morehouse & Blomfield, 2011 ; Schloenhardt, 2019).

Although these countries already had a history of legal migration towards Europe,
their outflowing numbers reached a climax after 2011, following the revolts that came to be
known under the term “Arab Spring”. Further terrorist insurrections in Nigeria, Pakistan,
Somalia, Eritrea as well as “Mediterrancan migrant crises” (Fakhoury, 2016) created a
versatile mass public mobilization (Allen et al., 2018), in which a pronounced number of
people became internally displaced or sought refuge and resettled in a country in the vicinity

of their homelands, namely Jordan, Lebanon and Turkey.

Yet, their stay there was not permanent, as they realized that the ongoing war in their
countries was not to end anytime soon and their living conditions in these neighbouring
countries were quite wretched. As a result, some of them- fewer in number with regard to the
ones that initially fled their homelands (Fargues & Fandrich, 2012)-embarked on and reached
by the year 2015 the European “fortress” with a view to seek sanctuary and along with it a

brighter future.

Nevertheless, this flee has not always been safe or bloodless. In their attempt to flee
persecution in their countries, irregular migrants and refugees resort to smugglers and such
networks in an attempt to reach Europe on unsafe vessels, a lot of which were oftentimes
tragically capsized and led to thousands of human casualties in the Mediterranean (Fargues &
Bonfanti, 2014). By 2015, this situation of exigency and mass influx had reached
unprecedented numbers and fueled a most thorny discussion about the pressing need to
equitably share the responsibility of these peoples among the totality of the EU Member
States.

In this context, and as an immediate outcome of the post-2011 Arab revolts, the

disconcerting discussion of securitization of migration has come to the forefront of the EU
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agenda. That is to say that these huge human outflows arriving at the Mediterranean region
are essentially perceived as a high national, geopolitical and societal security threat and this
has come to be understood under the term “migration-security nexus” (Pinyol-Jiménez,
2012). As a result, the status quo is understood as an emergency situation, in which
exceptional measures are not only legitimized but are rather inescapable and, in a sense,

imperative (Fakhoury, 2016).

The emergency measures of many EU countries to these remarkable soaring numbers
of arriving migrants and refugees, have diversified and political leaders have not, as of yet,
reached a consensus as to how to collectively address them (Morehouse & Blomfield, 2011).
Instead, incoherent migration policies have been adopted, by means of building fences,
enhancing their terrestrial and maritime borders or altogether denying entry and assistance to
asylum seekers by using force, something that has polarized the unity and consistency within
Europe (Fakhoury, 2016).

The reactive way in which Europe and by extension individual Member States like
Greece have responded to this humanitarian crisis, instead of attempting to address its root
causes, testifies that further investments in managing this humanitarian emergency as well as

changes in related key policy areas need to be implemented (Morehouse & Blomfield, 2011).

2.2.  Migration-refugee issue in Greece

Greece- being one of Europe’s external borders and belonging to the Southern
“neighborhood”- already since the beginning of 2000s has become one of the main targets of
this catapult called “European migration and refugee crisis”, as it comprises the most
prominent entry point, via neighboring Turkey, into Europe for African, Asian and Middle
Eastern undocumented migrants and refugees. Among other countries of the European South,
Greece was left to act on its own in a discordant and far from solidary way, as if this crisis
was a national issue and was, therefore, expected to be solved as such, thus proving the

absence of an effective joint EU response (Skleparis & Armakolas, 2016).
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To this, if we add the binding effects of EU’s Dublin system?, the country’s poor and
inefficient migration policies and flaws in processing asylum requests, the ever-evolving deep
financial and sociopolitical crisis that Greece has found itself in since 2009 and the
subsequent harsh austerity measures and severe cuts to its social spending (Papatheodorou,
2014, as cited by Bagavos & Kourachanis, 2021), one might as well speak of an
‘extraordinary crisis within the crisis’, a double humanitarian impasse (Cabot, 2019) that is
allegedly perceived to threaten the country’s foundational values as well as its economic® and

sociocultural* cohesion (Kalfeli et al., 2020).

On account of the mass influx, some of the country’s inherent bureaucratic
deficiencies, its understaffing and its long history in being a migrant-sending and not a
migrant-receiving country (Cavounidis, 2004), Greece proved to be unable and ill-prepared to
address the issue and process all these huge human outflows. This can be demonstrated in the
following shortcomings: processes like asylum applications and their examination as well as
relocation and family reunification applications continue to proceed at a hopelessly slow pace
(Skleparis, 2017), leaving these people in despair and in a limbo situation (European
Commission, 2017); systematic, indiscriminate and arbitrary detention is employed as a tactic
in detention centers; forceful pushbacks and deportations of irregular migrants or TCNs
originating from what were declared as “safe countries” (NIEM, n.d.) also take place without
any examination of their asylum applications and, hence, one could speak of breachings of
fundamental principles of European and international law, such as the principle of non-
refoulement®; Indubitably, the COVID-19 pandemic added to this already bleak situation,
induced additional discriminatory and restrictive measures (Human Rights Watch, 2021) and

put in disproportionate danger the displaced communities.

2 The Dublin system establishes the first country of arrival as being responsible for an individual’s asylum
application.

3 A share of Greeks fears that labor competition is greater nowadays owing to the arrival of migrants and
refugees (Scheve and Slaughter 2001; Mayda 2006; O’Rourke and Sinnott 2006; Facchini and Mayda 2009, as
cited by Sekeris & Vasilakis, 2016).

4 A share of Greeks fears that the “purity” of their culture, language and nation will be impaired because of the
arriving populations (Arzheimer 2009; Hainmueller and Hopkins 2014; Barone et al. 2016, as cited by Sekeris
& Vasilakis, 2016).

5 Under international human rights law the principle of non-refoulement guarantees that no one should be
returned to a country where they would face torture, cruel, inhuman or degrading treatment or punishment and
other irreparable harm. This principle applies to all migrants at all times, irrespective of migration status.”
Source: Office of the United Nations High Commissioner for Human Rights, available at:
https://www.ohchr.org/Documents/Issues/Migration/GlobalCompactMigration/ThePrincipleNon-
RefoulementUnderInternationalHumanRightsLaw.pdf
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Undoubtedly, a most salient manifestation of this inappropriateness and inhumanity of
Greece in receiving, processing asylum applications and respecting these peoples’ inalienable
rights is the fact that the vast majority of them only enter the country temporarily and with a
sole view to onward migrate to another Western EU Member State, such as Germany or
Sweden (Stavropoulou, 2016). Yet, even for those that arrive in Greece as their final
destination, such as Pakistanis and Bangladeshi (Louka & Papangeli, 2015), legal
employment in such times of acute crisis and xenophobia remains merely a wishful thinking.
The hostility and exploitation they encounter add to their already burdened and ever-
downgrading status and makes it exceedingly difficult for them to lead a life with dignity and

self-respect.

Furthermore, over the course of this decade of humanitarian crisis (2011-present), the
country has also systematically adopted laws, policies and practices that concertedly hinder
asylum seekers’ support, protection and integration and, hence, exacerbate their much-needed
protection (Panayotatos, 2020). An indicative example of this would be the “International
Protection Act” that normalizes and promotes the use of detention even for unaccompanied
minors, the acceleration- also known as “fast-tracking”- of the asylum application processing,
while access to legal assistance, appeal and reversal of rejections to applications also become

ever harder.

Yet another failure of Greece is the ineffectiveness of recognized refugees’
socioeconomic and linguistic integration, as the country- and by extension Europe-
considered the crisis to be a temporary one, these people to be a burdensome and
undifferentiated sum (Panayotatos, 2020) and instead invested its funds in emergency
services, such as their housing in camps. Subsequently, it has not managed over the past
decade to provide the necessary incentives for the MRAS to amalgamate and integrate in the
local societies and labor market via the development of state-funded employment or training
programs, which are virtually non-existent (Kourachanis, 2018b, as cited by Bagavos &
Kourachanis, 2021). This state void and fragmentation lies with and is only partly covered by
various CSOs and NGOs that offer their responsive actions and humanitarian aid in an
attempt to protect the rights and address the imminent needs of these people. To these efforts,
Greek authorities cannot but have an assisting and contributory role by monitoring them and
allocating the EU-originating funds (Bagavos & Kourachanis, 2021).
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The aforementioned route of migrants and refugees from Turkey to Greece is either
taking place from the country’s land borders or from the Mediterranean, and mostly the
Aegean Sea, depending on the severity and intensity of controls by Greek law enforcement
officers, port authorities or Frontex. For instance, when sea patrols by Frontex were
reinforced, irregular migration followed a new path taking place in what comprises the
biggest part of the northern Greek-Turkish borders, Evros (Triantafyllidou & Maroukis,
2012). This comprised a most salient proof of the fact that under such intense crises illegal
border crossings do not stop, but are merely displaced (Morehouse & Blomfield, 2011) and

just shift from land to sea routes.

b

Another case in point is when “Operation Shield®” and “Operation Xenios Zeus”
controls in Greece were fortified and new barbed wire fences were built to deter irregular
migration. Naturally, the latter did not cease but instead took a new turn, demonstrating the
resilience and versatility of irregular migration (Triantafyllidou & Maroukis, 2012) with
migrants and refugees now taking the sea journey from Turkey’s west coast to one of the

Greek eastern Aegean islands, namely Lesvos, Chios, Samos, Leros, Kos and Rhodes.

These people, facilitated by unscrupulous smugglers, reached a climax number of
several hundred thousand® in the year 2015 and despite the short distance between the two
countries a lot were drowned en route in the Mediterranean due to bad weather conditions,

overloaded and poor-quality vessels or due to a combination of them (IOM, 2016).

What is more, in 2016 a highly controversial (Arribas, 2016) yet determining
agreement between the EU and the government of Turkey was signed, which came to be
known as the EU-Turkey statement. It aimed at discouraging irregular migrants from arriving
to the EU by enforcing Turkey to take back and provide shelter- receiving huge financial EU
resources- to Syrian migrants who entered Greece illegally and Turkey in its turn would

resettle legal Syrian refugees to Europe.

According to IOM (2018), this measure indeed mitigated the influx of migrants and
refugees arriving to Greece in 2016, but also led to a considerable number of them becoming

6 According to Triantafyllidou & Mantanika (2014), the aim behind “Operation Shield” was to increase controls
at the Greek-Turkish borders with a view to deter irregular migration. For this reason, additional police officers
and technical equipment were employed in the region.

" According to Voutira (2016), the aim behind “Operation Xenios Zeus” was to deter irregular migration in
Athens as well as other urban areas through inspections, arrests and detentions.

8 857,363 in total- both by land and sea arrivals- according to the IOM (2016).
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temporarily or permanently stranded in the country’s congested reception and identification
camps® that, as a rule, operate way beyond their maximum capacity limit and, hence,
comprise high risk environments. The situation there remains dreadful and resembles a
“living hell” for migrants and refugees, as the living conditions are exasperatingly poor and
abhorrent and could amount to inhuman or degrading treatment (Article 3 of the ECHR),
while people are exposed to distressing sanitation, water, food, psychosocial and healthcare

services as well as accommodation conditions (Chtouris & Miller, 2017).

As a rule, and without turning a blind eye to the truth, migration is perceived
negatively and contributes to the flourishing of anti-immigration feelings and discourses
(Dustmann et al. 2011; Hopkins 2010, as cited by Sekeris & Vasilakis, 2016) especially when
the arriving numbers are significant. As a result of the latter, the resentment, unwelcoming
stance and hostile dispositions on the part of the host communities are fueled, while a shift
from the established political order to populist, nationalist, ethnic and even far-right
mentalities (Allen et al., 2018) and political parties like the Greek “Golden Dawn” (Sekeris &
Vasilakis, 2016) is also discerned. This xenophobic rhetoric is also apparent in Greece with
the ever more frequent news of racism-induced violent attacks and assaults against these
populations making it to the headlines of national and international news'®, while serious
misconducts by Greek law enforcement officers have also been noted!! but the Greek
government has bluntly denied their validity without bringing forth any counter evidence
(Panayotatos, 2020).

Furthermore, according to Boomgaarden & Vliegenthart (2009), the press can have an
impact on how people perceive such controversial issues like the current “European
migration and refugee crisis”. Oftentimes, journalism reduces the issue’s complexity by only
selectively presenting it, often resulting in its securitization and the demonization,
victimization. marginalization and ultimately exploitation of migrants and refugees (Milioni
et al. 2015, as cited by Bosilkov & Drakaki, 2018). Nevertheless, during the first years of the
crisis this was not the case in Greece, as found in a 2016 research by Kalfeli et al., the results
of which showed that arriving populations were more often than not portrayed in Greek

9 The most hard-hit camp as well as the biggest and most conspicuous manifestation of the failure of Greece and
Europe’s migration and asylum policies is the Moria camp in Lesvos.

10 see for instance UNHCR Greece (2020) and “Avnovyia yu embéoeic oe mpocseuyec” (2020).

11 gee shootings of asylum seekers at the  Greek-Turkish  border available at:
https://www.euronews.com/2020/03/04/migrant-killed-by-gunfire-while-trying-to-cross-border-from-
turkey-to-greece-turkish-autho
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newspapers with a victim frame-image and less frequently with an intruder sub-frame, hence

indirectly creating a feeling and ambiance of commiseration towards them.

As the refugee issue, however, went on and the arriving numbers kept growing, the
discomfort, frustration and national anti-immigrant sentiment as well as the way refugees
were presented in the media gradually changed. Refugees in Greece were now commonly
described as living in a limbo situation and owning a rather liminal and almost invisible and
rightless identity. Greek media- along with the systematic procrastination of the official state
institutions- created a criminal, clandestine and dangerous image of the refugees, hence
reinforcing securitization of migration (Chtouris & Miller, 2017) and the continuation of hate

crimes against them (Human Rights Watch, 2021).

2.3. GOC stance with regard to the migration and refugee issue

The study of the stance of the GOC with regard to the migration and refugee issue is
really important, as the former has always been identified with the entire Greek nation-state*?
(Trantas & Tseligka, 2020) and almost functions, of its own volition, like a parastatal
institution (NwoAdmovAoc, 2016) that is, allegedly, entitled to appear as a most appropriate
and authentic representative of it. Undoubtedly and as might be expected, the fact that it is the
official state religion® and, thus, enjoys a great influence and power on the various domestic

political parties and the country’s sociopolitical issues, undoubtedly, also adds to it.

This salient role, power and prestige that the GOC enjoys, ought to comprise a strong
moral motive and obligation for its members, and even more so its leadership, to eloquently
and unambiguously take a stand against any kind of racist and pejorative discourse and
practices (European Union, 2015), as the opposite might lead to misconceptions and

disconcerting attitudes among the citizenry (Zapaiéxn, 2012).

Nevertheless, the former is not entirely true in effect and one could even speak of an
ethno-religious populism among a share of the GOC. The latter could be summarized in an

“us-them” mentality that draws a distinctive line between a “blessed” group of Orthodox

1250 strong is the correlation of the GOC with the entire Greek nation that whoever is not Orthodox has been
typically considered to be less of a Greek (Ayyeridng, k.a., 2020).

13 According to PEW Research Center (2017), 90% of Greeks identify as Orthodox Christians, hence eloquently
proving that Christian Orthodoxy in Greece comprises the vast majority among the country’s religions.
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people that are, purportedly, bombarded by various enemies, who are said to contaminate,

taint and aim to islamicize the “pure” Greek Christian Orthodoxy (AyyeAiong, k.a., 2020)

Given that the totality of the GOC clergy is essentially a compilation of its individual
Fathers and with a view to draw a most comprehensive and representative picture of the
stance and views of the GOC with regard to this modern crisis, it is moderately sound to
examine and present an indicative chronicle of individual clerics’ opinions and public
statements regarding former (1990-2010'*) and present (2011 onwards) migration and
refugee crises that the country has experienced.

2.4.1990-2010

During this period, and following a number of events like the fall of the Berlin wall
(Triandafyllidou, 2019), the mass exodus of Albanians and refugees from former Yugoslavia
(Domachowska, 2019), the mass unstructured and spontaneous population movements from
Eastern to Western European countries as well as from other continents to Europe as a result
of coups, civil wars and serious human rights violations, a new migration and refugee wave

was instigated (Zapoiéxn, 2012).

To this pluralism, cultural and linguistic diversity, multiformity and world, as well as
national, order that comprised the new reality of Greece during this period, the GOC
responded in a conflicting and discordant manner, with some of its members sharing positive
views and portraying a positive stance while a share of others did not quite empathize with
that. The first response of the GOC is consistent with its Christian teachings and centuries-old
perception of “Foreigner” and hospitality, that is to say to a great extent jointly and driven by
solidarity. This positive stance is practically portrayed in its many actions, work and
initiatives in all of its levels, namely from the smallest parish to its most prestigious and

highly regarded Metropolis (Zapoiéxn, 2012).

On a theoretical and ideological level, the rationale behind GOC is that of a merciful
and charitable Body of Church that caters for and succors in the best of its powers all people

in need, namely the prodigious numbers of arriving migrants and refugees within the

14 The majority of the information pertaining to this time period is based on the valuable work of Zapoiéxn
(2012) under the title “H otdon g EALadkng ExkAnciog amévavti 6TouG LETOVAGTES KOl TOVG TPOGPLYES KATH
v ewkocoetio 1990-2010”.
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country’s borders. During this period, this theoretical empathy was also practically portrayed
on the part of the GOC by means of its versatile and practical apostolate, social and
philanthropic work® as well as its clergy’s fervent advocacy of these people’s protection.
Nonetheless, according to ITlamovioviov (2010), this effort has not, as of yet, been

painstakingly, and to an extent that does it justice, recorded or kept track of.

Yet, from what has been found in the relevant consulted bibliography the following
can be noted. Unarguably, the figure of the Archbishop is a determinant and catalyst one, as it
influences the relationships both between Church and State as well as the society as a whole.
More specifically, Archbishop Christodoulos, who headed during the period 1998-2008, had
on multiple occasions expressed his views and charitable stance towards migrants and
refugees, among which one could indicatively mention his, and Greece’s first, participation in
the WCC, in which he advocated for the prioritization of the needs and difficulties that these
people encounter (World Council of Churches, 2006); his visit and collaboration with
international organizations such as the UNHCR (UNHCR- The UN Refugee Agency, 2006)
as well as his call towards political and religious leaders in the Middle East to initiate a
dialogue between Islam and Christianity in an effort to lay the groundwork for a harmonious

coexistence between the two.

Such a positive stance and standpoint towards migrants and refugees has also been
adopted and expressed by the Archbishop leronymos, who voted for the erection of the first
mosque in Athens (Zopoiéxkm, 2012). Moreover, on an Archdiocese level, the Non-
Governmental Organization “Solidarity” (Kévtpo AAnieyyimg Abnvog, n.d.)- later renamed
“Mission”- and Parish Philoptochos Societies and Funds, which over the years have

distributed millions of food portions, have also been founded.

Yet, the GOC showed its support not only through official programs and services but
also on a Metropolitan- especially in borderline areas (i.e. Mytilene, Samothraki)- and parish,

clergy and congregant level in big cities, where migrants usually huddle.

Other initiatives have also come from individual members of the clergy. Some of the
cases in point include the NGO established by priest Papanikolaou A. “Ark of the World*®”;
the remarkable work of priest Zois Th. of Agios Spiridonas in Igoumenitsa with the

15 Provision of material, psychosocial, legal and other aid
16 Further information can be found in https://www.kivotostoukosmou.org/en/
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thousands of meals he has offered to migrants (“Tlaméc pe 11 moudid”, 2011); priest Dimou'’

S. of the church of Keramiou in Lesvos, who coordinates a most cardinal material aid for
migrants and refugees arriving from the Turkish coasts; and the priests Petridis P. and
Papagiannis M. in the temple of Saint Panteleimonas Acharnon, who have incessantly, for the
periods 1992-2009 and 2009 thereafter respectively, contributed much to the amelioration of

these people’s condition in the area.

Nevertheless, despite the aforementioned positive stance of the GOC with regard to
the migration and refugee crisis, there are also nationalistic, conservative and oftentimes
negative views among the Body of the GOC itself as well as the clergy and its numerous
brotherhoods and societies and one could mention its state and ethnic character'® as the
causes of it. The latter hinders the development of its ecumenical mission and its active
involvement in such challenging issues that could potentially harm and undermine the

homogeneity of its flock.

As a result, a most “pure”, xenophobic and static community can be found within the
GOC,; one that sees anything extraneous as a threat, develops symptoms of self-defense and
ancestor-worship®®, encourages a fixation to a purely Orthodox past and even goes on to
apportion various other economic and social issues that the country confronts on a domestic
level to these populations and not the ones at fault, hence demonstrating a selective memory
loss (Aimofatc, 2017). Certainly, these publicly expressed xenophobic views come from
individual exponents and are not representative of the view of the GOC in its entirety but

they, admittedly, make up a considerable share of the GOC clergy (European Union, 2015).

Furthermore, ethno-religious populism is salient both in the GOC’s official public
statements and its actual practices with an even fiercer and more unsympathetic part of the
Body being pitted against these perceived “enemies”. By doing so, they completely fail to
grasp the magnitude of the new and ineluctable reality of willful and forced flight that has

been unfolding- and indeed is expected to continue to unfold in the upcoming decades

17 Further information can be found in https:/ikivotos.gr/post/8880/0-papa-straths-ths-agaphs

18 See also Greece’s “ethnic communalism”, as noted by Aimofotc (2017)

19 Orthodoxy, being interwoven with the Greek identity, language, culture and nation itself demonizes anything
that falls out of its Greek Orthodox trajectory, which has been almost sacralized (Mavttdkng, 2000). This leads
to the GOC exhibiting a rationale, according to which there is an evident idealization and heroization of the
country’s glorious past and a concurrent renunciation of its modern and discouraging present, part of which are
the huge numbers of foreigners that are hereby discussed (Airopatg, 2017).
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according to Migration data portal (2020)- as well as the pluralistic societies and concomitant

fall of the unequaled and almighty religious dominions that the future holds.

According to Mavitdkng (2000), the response of the GOC from 1990 to 2010 could
be characterized as silent and even indirectly indifferent to the many coreligionist migrants
that were coming from the former Soviet Union, Albania, Bulgaria, Romania and Russia.
This may appear as a paradox, bearing in mind the material and practical assistance that these
people received upon arrival by the various Metropolises and parishes, yet their most notable
economic and sociocultural inclusion was never prioritized, as it would disturb and alter the

prevailing Greek Orthodox identity (KaAaitliong, 2004).

Even for those foreigners that decided- either out of a genuine feeling or out of a need
to assimilate and establish a point of contact and reference with the local population- to get
baptized and thus welcomed to the Christian Orthodox world, the GOC solely settled for it
but did not practically encourage their gradual and sound integration in the local communities
(KoAaitCiong, 2004), hence, diverging from what Christ Himself has taught and left as His
most valuable legacy. As it follows, one could even go on to speak of a GOC philanthropy
that is nothing but a superficial, temporary and responsive measure and is instigated by a

spirit of tolerance instead of that of unconditional love and self-sacrifice for its beloved flock.

This share of the GOC supports that Greek Orthodox people are the favorites of God
Himself, namely His chosen ones, and with their contact with other cultures and religions this
exceedingly important feature and blessing that Greek Orthodoxy has been endowed with
shall be lost once and for all. This is plainly understood as opposing God’s plans and
committing a great sin (Mavitdkng, 2000). Overcome by such thinking, a number of racist,

xenophobic and despicable anti-immigrant rants and incidents have taken place.

According to Zopoiékn (2012), an example of this would be the Metropolitan of
Thessaloniki, Panteleimonas, who during the early 1990s made use of a very derogatory
language when referring to Albanian, Macedonian and other foreigners, while in 2002-2003
in a Holy Synod meeting the then Archbishop Christodoulos®®- in response to the
Metropolitan of Kozani, Amvrosios, who stood up and raised his voice against nationalism,

racism and xenophobia (Katd tov eBvikiopon kot tov «ednvoypiotiavicpov», 2003)- spoke

20 What can be drawn as a conclusion from the example of the Archbishop Christodoulos is that across time
conflicting and inconsistent views regarding the hosting populations can be discerned not only among different
clerics but in the same person as well.
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of a dilemma between choosing the maintenance of either Greek traditions and culture or a
multicultural and atheist society. Oftentimes, racist discourse has also been voiced by various
hierarchs, such as the comments and discriminatory language employed by the Metropolitan

of Thessaloniki, Anthimos («Eeondfwoav» AvOipoc - Yopddng, 2011).

In 2005 a considerable debate was also initiated and it divided the public opinion with
regard to the decision of the Holy Synod to grant a financial allowance only to Greek
Orthodox families having a third child, hence excluding all others on the basis of their
religion (“Emidéton EAAnvoypiotiovikov yevvnoewv ot Opdaxn”, 2005). Moreover, in
2010 an agitated discussion and debate was spread on a Holy Synod level as a consequence
of the decision to grant citizenship to migrant children that have been born and raised in

Greece (ITamaypnotog, 2010).

As mentioned above, an official Muslim mosque was agreed to be erected in the
center of Athens (Triantafyllidou & Gropas, 2009), but not without pronounced controversy
on the part of the GOC about its official stance about it. Eventually, it stated that it did not
oppose it, out of a need to respect and consider the need of heathens residing in the country to
worship, yet, it went on to express its deep concern about a follow-up request for the
concomitant erection of a Muslim cultural center, as the latter, the GOC claimed, might
become unruly and, hence, initiate treacherous anti-islamic conscience (“Ot 0éceig g
ExiAnoiog tg EALGS0C”, 2006).

What is more, according to XapoaAéxkn’s (2012) research and concluding remarks
following an interview with Mr. Papantoniou and contact with Mrs. Dourida- who are in
charge of the KSPM and the ERP respectively- the much praised and acclaimed work of
these two organizations that specialize in migrants and refugees, are not fairly and adequately
managed by the GOC, which often employs them as its most resonant alibi in an attempt to
hide away its true indifference. Moreover, the financial contribution of the latter to the
operation and running of the two programs is also exceedingly limited, with its expenses
being covered to a great extent by funds from European bodies and organizations and with
the operation of the programs being largely feasible thanks to the personal regard and interest

of the ones in charge.

2.5. 2011-present
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In the course of the recent (2011- present) migration and refugee crisis that Greece
has been hit with, the GOC has once again responded differently over the years. During the
first years of this humanitarian crisis, the GOC, along with other state mechanisms, civil
society organizations and NGOs, has expressed its concern about these people and has
adopted a deeply Christian, humane and charitable stance. This stance was evidenced by the
GOC’s “thundering” to politicians, governments and major governing classes on a national,
international and supranational level (i.e. Europe) in order for them to prioritize these people,
advocate for their inalienable rights, be attentive to their imminent risks and subsequent need
for protection and succor and try, collectively and in collaboration with other Member States,
to restore a viable status quo in their homelands, out of which they shall no longer need to

emigrate or flee (“Tlanag-Tlatpiépync-Apyeniokonog”, 2016).

On a Holy Synod level, the Encyclical of the Holy and Great Council (2016), which
was convened in 2016 in Crete, Greece, spoke of and criticized the issue of globalization and
the latter’s share in creating new forms of injustice, social and economic unrest as well as the
subsequent induced waves of migrants and refugees and these people’s despair
(Avépromoviov, 2019). The Holy Council went on to state its stance with regard to the
migration and refugee issue and argued that it is historically and unvaryingly on the side of
all people that have been persecuted and remain in danger, hence showing its support to

today’s refugees (Ziwlning, 2019).

The GOC- being a part of the European Churches- also made a public plea to
European countries, which adopt anti-immigrant and anti-refugee attitudes as well as ever-
more deterring measures for their arrival on their borders, to change these practices and
follow a truly humanitarian approach. The latter is perceived in terms of consistency with the
international and European institutional framework, while also respecting and championing
these people’s inalienable rights (“Metropolitan Bishop of Ilio, Acharnon & Petroupoleos”,
2015).

As time went by, however, and with the acceleration of the humanitarian crisis, the
increase in numbers of migrants and refugees staying willfully or by force- i.e. in a stranded
condition and primarily as a result of their rejected asylum requests- the stance of the GOC,
along with that of a big share of Greek citizens, gradually changed. Contrary to the first years
of the crisis, more and more clerics were gradually voicing their doubts, and oftentimes anger

and exasperation, about migrant and refugee populations in Greece and were starting to
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express their concerns of whether this crisis could be feasibly and humanely administered on

a national level alone.

According to Avdproroviov (2019), the most recent stance of the GOC to this major
issue can be discerned in three approaches. The first one is the xenophobic stance, according
to which migrants comprise a threat and the Greek Orthodox identity is subsequently overly
valued, prioritized and securitized. The second approach is quite moderate and is interrelated
with the works and philanthropy of various Metropolises and parishes, i.e. KSPM and ERP,
assisting in every way possible the struggling migrants and refugees. The third approach
could be characterized as compassionate with its share of advocates sympathizing with
migrant populations but concurrently claiming that during this humanitarian crisis not only

the arriving migrants, but also Greeks themselves face a challenge and are in a predicament.

An indicative and indeed quite representative example of the first xenophobic
approach and share of clerics is the whimsical and quite vagarious and discernible figure of
the Metropolitan Bishop Amvrosios of Kalavrita and Aigialia, who has, on multiple
occasions, elucidated his views about migrants and refugees and has, as a result of the latter,
divided the public opinion. Some of these manifestations of hate speech include the fact that
he has spoken of and characterized refugees as a threat for the nation and the country’s
religion (ApPpocioc: «IIpoécpuyeg ko apiotepd, 2016); he has expressed his heartfelt
concern that they intend to islamicize the country, while their culture and customs very much
differ from the Greek ones and therefore Greek society cannot but reject them (“Auppdciog
v TpdceLyes”, 2016); he has also victimized migrants and refugees, warned of a planned
conquest, ethnic annihilation and criminal behaviors on their part (Kdtowag, 2017) and has
even called for a people’s rising to prevent this from happening (“Moakpid and to ddyua ™G

YPIOTIOVIKNG ayanng”, 2017).

Another example is the Metropolitan of Syros, who published an article in 2015 on
his thoughts about the refugee waves that were reaching Greece, which was promoting
rallying and deeply Christian values and ideas about these arriving people in need. In 2020,
however, and after the situation and numbers of the refugees in Greece were indeed quite
different and higher respectively, the Metropolitan, on the occasion of a journalistic
republication of his 2015 views as current, made sure to clarify his change of views regarding

refugees and shared his current concern about Greece being invaded (KaAiipdvng, 2020).

25



Yet another such xenophobic fervor surfaced in February of 2020 following the
developments in Evros by the Metropolitan of Didimoteicho, who described the country’s
situation as a war that was initiated against Greece and the weapon behind it were irregular

migrants (“Awdvpoteiyov: «Evag axnpouytog morepoc»”, 2020).

Additionally, it has often been the case that clerics are present in protests against
migrants, thus sending out a resounding anti-migration and anti-islamic message. A case in
point is the bestowal by the archbishop of Athens to the Ministry of National Defense of four
thermal binoculars (worth €40.000) in an attempt to contribute to and enhance the efforts in
safeguarding the Greek-Turkish borders from irregular migrants. Another example of ethno-
religious populism and the inconsistency of how the GOC reacts and intervenes to the
migration issue is the fact that the latter backtracked and withdrew its decision to concede
part of its acreage that was designed to become a refugee shelter facility (Iepd Zovodoc: Ag

Ba vowkidoet To ydpo g, 2020).

A most representative example of the second moderate approach is KSPM that was
founded by the Holy Synod of the Church of Greece in the year 1978 in order to offer help to
Greek migrants that were returning from Western Europe, and more specifically Western
Germany. Later on, however, its scope was extended and it also provided social and legal
services to migrants, asylum seekers and refugees, while it also filed its views and advocacy
before the European Commission and the European Parliament about the need to reshape our
modern societies and prioritize every Man- native, migrant and refugee- and ensure his
respect and dignity are always- and under no matter how adverse or deplorable the

circumstances might be- safeguarded (ITamavtoviov, 2010).

Furthermore, ERP is an NGO that succeeded KSPM in 2012 and is best known as
KSPM-ERP. It comprises a special office for refugees and has provided- in collaboration
with other national, European and international bodies, agencies and NGOs-great support to
migrants, refugees and asylum seekers by means of legal assistance, representation and social
support (Avdprortovrov, 2019). Additionally, it is an implementing partner of UNHCR in its
task in organizing training activities for the Greek police, coast guards and other civil society

actors with regard to refugees’ urgent needs and their subsequent protection.

As regards the third approach, according to a 2018 Pew Research Center Survey,

more than half of Greeks (74%) experience the ongoing migration and refugee exigency as a
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burdensome situation for their country, in which they are disproportionately affected job- and
social benefits-wise. Additionally, according to previous (2014) results of the same survey, a
considerably different and more positive image of Greece’s public opinion on the issue was
portrayed, which shows that after 2015- when the country received huge human volumes- the

public sentiment towards the hosted populations conspicuously started to change.
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3. Research question

Theoretically and as long as the GOC dates, its look on migrants, refugees, asylum
seekers and foreigners altogether has customarily and as a rule been that of a magnanimous
and munificent body of Church that profoundly commiserates for the latter. Most certainly,
this official stance has been well established and, hence, widely known to the public
perception and mind. Notwithstanding, what is not distinctly and thoroughly apprehended are
the individual views of the GOC priesthood, namely what is termed as the GOC’s unofficial

stance with regard to the issue under discussion.

These individual views of Greek Christian Orthodox clerics on the recent (2011
onwards) migration and refugee crisis that Greece has been compelled to confront are
identified as the most notable gap of the above-noted literature review. As a consequence,
this gap arises as the main research question of the present thesis. To this end, it shall
comprise the core of the questions in the impending interviews in an attempt to not only shed
light upon this under-discussed- yet, indeed, quite engrossing- issue of the interviewees’
personal opinions as regards the point at issue but also arrive at distinct and, therefore,

veritably quite weighty answers and conclusions.
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4. Methodology

Qualitative research has been selected as the most appropriate research approach for
the present thesis. Qualitative research is defined as the research method that is not concerned
about the collection and analysis of numerical data (Babbie, 2014) but instead focuses on the
understanding and study of the social world and more specifically human behavior, views,
stances, feelings and experiences (Bhandari, 2020), while it also helps the researcher develop
explanatory models and theories (Morse & Field, 2022). Indeed, qualitative research has been
employed early on in social sciences (Vidich & Lyman, 2004), as it is often impractical, if

not infeasible, to study aspects of human behavior by means of employing quantitative tools.

Moreover, qualitative research approach was considered as the most appropriate,
since it enables the researcher to be more flexible and more interpretative, in order to produce
the desired and targeted contextual real-world knowledge about the perceptions, beliefs,
behaviors, experiences, thoughts and social structures of the people under study (Creswell,
1998, p. 14; Patton, 2005). In addition, qualitative research methods also allow the researcher
to focus on body language or/and other visual elements (Barriball & While 1994; Kallio, et
al., 2016). Nevertheless, qualitative methods are more subjective than the quantitative
methods, and that is why the personal reflection of the researcher and the detailed explanation
of his/her choices are important (Choy, 2014; Horsburgh, 2003; Merriam, 2002).

«The goal of qualitative research is the development of concepts which help us to
understand social phenomena in natural (rather than experimental) settings, giving
due emphasis to the meanings, experiences, and views of all the participants» (Mays
& Pope, 1995, p. 43).

Thus, more specifically, concerning the present research study, because of the fact
that the individual views and stances that members of the GOC clergy hold with regard to the
migration and refugee crisis in Greece candidly comprise an under-discussed and no-no issue,
which has been barely studied and hence no main qualitative dimensions have, as of yet, been
discussed, the use of qualitative research has been assessed as the most appropriate method of
approaching and studying this condition. Besides the individual semi-structured interviews,

another qualitative research method that was mainly used was the literature and document
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review of existing material on the research topic, in order to identify if the research questions

have been partly or fully answered in the past.

4.1. Data collection method process

The data collection method that has been chosen and employed for the undertaking of
the present research were interviews, as they allow researchers to conduct an in-depth study
of the experience of the interviewee with regard to the phenomenon under study. More
specifically, individual semi-structured and in-depth interviews were employed for the
present research study, and these were carried out by means of employing open-ended
questions, as the latter tend to give interviewees the freedom to speak of what is being
discussed quite openly as well as enable the interviewer to study and infer meanings that
would otherwise not be feasible to collect with other methods. The structure of the interview
guide was constructed by the researcher and it was determined by the bibliographical gaps in
the relevant literature -as already mentioned- about the GOC clerics’ stance with regard to the
most recent (2011-present) migration and refugee crisis in Greece on cyberspace as well as

the research questions and the ultimate goals of the research.

The main goal, and concurrently the driving force, of the research was to bring to the
fore the views and standpoint of GOC members about the ongoing migration and refugee
issue that the world, and Greece even more so, has been compelled to bear the brunt. In
particular, the views and stances of individual members of the GOC clergy were examined
through open-ended questions and examined their perceptions, personal views and opinions,
on migrants and refugees, how they experience this evolving crisis, if and what they fear
about it, their agreement and disagreement with xenophobic voices and outbursts as well as
their thoughts and wishes on how the situation is to unfold in the near or distant future in one-
on-one interviews. Interviews were conducted by Danai Tsatsani, with predetermined
questions, same for all interviewees, yet the chance to more or less deviate on the
interviewees’ part by bringing to the discussion topics of personal interest was also feasible.
The aim behind the aforementioned choice was to give the researcher the chance to deviate
from the original questions and initiate more open-ended and free discussions with a view to

answer the main research questions of the current research study.
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Prior to the initiation of most of the interviews a telephone meeting was conducted
with regard to the purposes of the research and the interviewees’ role. Later on, a consent and
briefing form was sent to the participants’ mail addresses with a view to inform them of the
process of the research as well as their voluntary participation in it. A prerequisite prior to the
initiation of the interviews was that each interviewee had signed and sent electronically the
consent form. All interviews were recorded with a microphone for the better processing of
the data and to ensure that all necessary- for the drawing of conclusions- information is
included, as it was the first time the researcher undertook to conduct a qualitative research.
Finally, with the aim of ensuring interviewees’ discretion and anonymity, passwords were
used during the transcription stage of the interviews. Transcripted files and consent forms are
stored in a safe folder on the researcher’s personal computer and will be used only for the

purposes of the present thesis, after the completion of which will be deleted.

Data collection lasted 1 month, from February to March of 2022. All interviews were
conducted in person and lasted between 20 and 100 minutes, with the majority of them

lasting 30 minutes.

4.2. Research Sample

The sample comprised ten (10) Greek Christian Orthodox clerics that were obtained
through the non-probability convenience sampling method (Stratton, 2021) through personal
contacts, door-to-door visits to churches in Thessaloniki as well as snowball sampling
(Bryman, 2017, pp. 469), a recruitment technique in which participants in a research are
encouraged to identify other potential respondents in an attempt to assist researchers. The
researcher’s aim was not to have a representative sample, but a small sample that reflects all
the required characteristics of the participants (Young & Casey, 2019), while it is important
to be mentioned that using a convenience sample rather than a random sample, the results
cannot be generalizable (Stratton, 2021). In addition, all interviewees were male, as the

Orthodox Church does not allow women's ordination to these orders.

Seven (7) of the interviewees were Archimandrites?!, with only one (1) Archpriest??,

one (1) priest and one (1) vicar. Their ages ranged from 29 to 63, with their mean age being

21 Archimandritis is a title of honor bestowed by Eastern Orthodox Church on a monastic (non-married) priest
that has been a tonsured monk.
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41,7 years and their mean years serving in the body of the Greek Orthodox Church being 18.
Among them five (5) hold a Bachelor’s degree, two (2) a Master’s degree, one (1) a PhD and
two (2) are graduates from a vocational training institute. By all accounts the vast majority of
them are educated and quite broadminded people and indeed quite fervent supporters of
knowledge as well as lifelong learning. Apart from their duties as liturgists, six (6) of them
also serve as ministers in Sunday schools in their parishes, while only one (1) works as a
psychologist in the psychological support office of the Metropolis, as he is entitled to, as a
psychologist, and has the license to practice. Additionally, another thing that needs to be
mentioned and is viewed as important is the fact that six (6) members of the GOC clergy that
were approached both via telephone and door-to-door visits in churches, emphatically denied
concession of an interview, while another two (2) members that were conducted on the phone
and initially accepted to give an interview, later on hesitated and firmly or politely denied

giving the interview after all.

Hence, what becomes apparent quite expeditiously and is of importance is the fact
that refusals from these latter two categories of clergymen comprise a considerable share of
the totality of the respondents, namely that, and in a rather numerical manner of speaking,
eight out of the altogether eighteen asked (8/18) denied, which amounts to a refusal rate that
is something less than fifty percent. That is to say, that almost one out of two clergymen that
was asked to participate in the interviews of the current research denied it, which assuredly
reveals a reluctance and hesitancy on their part to take a stand, leaving us contemplating
whether only fear and modesty or perchance also resentment and contempt about these

people lie in these clerics’ minds and hearts.

Moreover, almost all interviewees alluded to the fact that they-referring to
themselves- comprised the share of the GOC that was willing to speak of and touch upon the
issue. They also suggested other clerics that would also be like-minded and, hence, eager to
give an interview, yet what was noticed quite early on was that the same names of clerics
were brought up over and over again, which left the researcher wondering whether indeed
only a handful of the totality of the GOC clergy is open to discussions around the topic and
even more so curious and pondering about the strong, intractable and aptly concealed
opinions of the “extreme voices”- using the words of some of the interviewees per se- of

certain members of the GOC clergy.

22 Archpriest is a title of honor bestowed by Eastern Orthodox Church on a monastic (married) priest that has
been a tonsured monk.
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Interviewee |[Age | Rank in the Clergy Educational Other Years in the Body
Background priestly of Church
duties
A 55 Archimandritis Master’s degree - 37
B 52 Priest 3 Bachelor’s Pneumatic, 23
degrees Sunday school
Master’s degree minister
C Archimandritis Religious degree
32 from a vocational - 8
training
institute
D 29 Archimandritis Bachelor’s degree - 5
E 30 Archimandritis Nursing degree | Sunday school
from a vocational minister,
training responsible for 8
the social
institute
clinic of the
Metropolis
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37 Archpriest Bachelor’s degree | Sunday school 13
minister
40 Archimandritis Bachelor’s degree | Sunday school 20
minister
63 Archimandritis Bachelor’s degree | Sunday school 32
minister
38 Vicar/ chaplain Bachelor’s degree | Sunday school
minister, 14
Goodwill
(philoptochos)
president
41 Archimandritis Bachelor’s Psychologist
degree,
in the
3 Master’s
psychological 20
Degrees,
support office
1 PhD
of the
Metropolis

Table 1: Sample characteristics
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4.3. Research Tools

The research tools that were employed in order to facilitate and enrich the data
collection process were a personal notebook/ diary as well as a mobile phone’s recorder. It
was essentially the latter that best documented the interviews in order for a detailed and
thorough transcription to be feasible at a later stage. Yet, simultaneous hand-written notes,
references, allusions, words per se as well as body language, facial expressions, reactions and
generally eagerness to respond to the research questions were kept track of by means of

writing them down in a notebook.

Later on, during the transcription stage no particular software was used, as the number
of interviews to be transcribed as well as the duration of each interview was rather wieldy and
comprised no serious impediment to a most orderly and progressive advance of the present

thesis.

4.4. Research Data Analysis Method

For what it concerns the data analysis method of the present research study, the
qualitative method will be followed. Qualitative data analysis method aims at describing,
analyzing, interpreting, and understanding religious and philosophical phenomena, providing
answers to questions of “how” and “why”. Contrary to quantitative research, in which
theories and concepts are in essence tested through research, qualitative research is an
inductive approach that ordinarily denotes that theory and categorization emerge out of the
collection and analysis of data (Ahmad, et al., 2019).

Despite the fact that there is no specific formula for the analysis of qualitative data,
there are three basic requirements, which are the a) detailed description of the data and the
sample collection methods and techniques, b) the carefully specified data analysis, focusing
on issues of reliability and validity, and c) the triangulation with other methods and
techniques of data collection (Cassell & Bishop, 2019; Mezmir, 2020; See also Miles,
Huberman & Saldafia, 2018).

4.5. Code of Ethics in research
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When research requires and entails human subjects, it is, undoubtedly, the case that
ethical dilemmas may indeed occur at various stages of the research process. For this reason a
number of ethical principles ought to be respected with a view to achieve a high ethical
standard when conducting research (Saunders, Lewis, & Thornhill, 2003, p. 131). In an
attempt to abide by these principles, honesty, objectivity and integrity have been employed
for the purposes of the current thesis by not fabricating or falsifying data, avoiding biases and
deception during all stages of the research as well as striving for consistency respectively.
Confidentiality, especially in so sensitive an issue as the topic of the present thesis, has duly
required a delicate and ethical handling of what has been conveyed by the interviewees by
means of ensuring their anonymity and avoiding the invasion of their privacy (Bryman, 2017,
pp. 175-176).

All participants in the interviews were informed of the true purposes of the research,
received a consent form, participated voluntarily, had the right to withdraw partially or
completely from the process at any moment of any stage and could stop or ask to omit an
answer to a question that made them feel uncomfortable or they simply regretted giving
without any sanctions whatsoever. Their rights and freedoms were respected at all stages and
access both to the transcripted texts of the interviews and of the final and complete results of
the research have already been and will be available to them upon request. Moreover, the
research experience was most certainly altogether not a disturbing one for any of the subjects
involved- both interviewees and researcher- and no harm whatsoever came or was inflicted
upon the participants, whether that be physical harm, harm to their personal development or

self-esteem, stress or ‘indulging them to perform reprehensible acts’ (Resnik, 2015).

4.6. Research limitations

The Greek Orthodox Church (GOC) seems to have been exceptionally present in
previous years, namely prior to 2011, in engaging with and assisting in every way possible
economic migrants arriving and living in Greece. Nevertheless, the bibliography and the
available relevant sources appear to decline in an analogous way with the efforts of the GOC
to contribute to the state’s management of the recent (2011- present) migrant and refugee

waves that the country has been forced to confront.
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Initiatives like the KSPM, ERP as well as the Archdiocese’s and parishes” work have
indeed contributed much to the overall amelioration of the situation of economic migrants in
Greece, yet, they comprise an earlier effort and contribution of the GOC to a reality that was
at stake. To this, an unprecedented number of refugees and asylum seekers has also been

added, for which an official and universal stance of the GOC is, yet, to be adopted.

A structural predicament and limitation of the current study is that it comprises a
challenging undertaking to research and track GOC’s stance, as there is no available official
public statement with regard to this new migration and refugee crisis. Hence, the GOC stance
is perceived in terms of individual clerics’ views along with their public opinions and
practical stance, which are nonetheless only available online and through journalistic,
primarily, and only a few academic sources. These sound adversities as well as the fact that it
is an under-discussed issue fueled and comprised the driving force behind its selection as a

topic for the current thesis.

The latter, namely the scarcity of the sources of the hereby presented information,
renders the present thesis and the subsequent produced knowledge from the conducted
interviews with members of the GOC clergy a most valuable means in order to collect further
information about the topic. Furthermore, the present thesis may perchance comprise an
attempt to fill in the void that arises in this academic knowledge field, instigate further
research as well as initiate a most helpful and much-needed discussion around this major

issue.

As previously mentioned, main objective of the present thesis was to study the
opinions and stance of a share of members of the GOC clergy with regard to the migration
and refugee issue in Greece from 2011 onwards. To that end, ten (10) clergymen were
selected and asked in one-to-one interviews their views and insights into the ever-evolving
issue of migrants and refugees in Greece. The positive effects of this study are beyond a
doubt numerous and insightful, as the latter sheds light on a major and ever-relevant issue and
approaches it from a most influential and mighty, through the course of history, institution,
that of the Greek Orthodox Church. Nonetheless, some limitations in the research of this
topic are also entailed and are best pointed out, with a view to comprise a most fertile ground

for the investigation and resolution of some limitations.
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One of the limitations encountered had to do with validity, namely to what extent data
collection responds to the initially posed research question. Yet, as qualitative studies are
more flexible and open in comparison to quantitative ones, the issue of validity was
addressed to a certain extent during the conduct of research. What were also of concern were
reliability issues, as the conducted research was a qualitative one and focus was placed upon
investigating a certain point of view in greater detail rather than measuring a certain

characteristic among a wide range of people.

Additionally, sample representativeness was also something that concerned the
researcher, as qualitative research, contrary to quantitative, is usually carried out with a small
number of people and its data analysis comprises a most time-consuming process.
Consequently, the sample of the present study, composed of ten (10) individuals, could not be
considered representative and, therefore, generalization of the results is viewed as too risky
and naive, as already mentioned here above. Qualitative research also tends to entail a
subjective element and, hence, findings might have been influenced, despite all efforts, from
the researcher’s sociocultural background and identity as well as her inexperience in

qualitative research.

That is why, then, it will be suggested that more research be done on the same issue in

the future, including a larger number of participants for more reliable and valid outcomes.
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5. Analysis of the Results

5.1. Opinion about comparison between modern refugees and the people of Israel and
Christ Himself.?

The overwhelming majority (seven out of ten) of the interviewed clerics conceded
that there is indeed a most discernible and conspicuous commonality between Christ Himself
and substantially the entire country of Israel and modern-day refugees. More particularly,
according to interviewee E, the comparison is timeless, which expressly means that refugees
comprise a category of destitute persons taking flight from immense pain across time («H
obykplon eivar oiaypoviky vouilwy). That is to say that some clerics, the most prominent of
which whose thinking and exact words deserve to be mentioned would be interviewee A and
interviewee F, as they maintain that migrants and refugee waves have been an inter-temporal
phenomenon that is present throughout all times of human recorded history and hence
constitute an indispensable and integral part of the latter («H =mpoopvyiky kpion otnv
avOpadmivy 1otopia. vrapyer mwaviote...» and ...«omhipyov kar mprv tov XpLotd TéTOIES
kotaotdoels..» respectively).

While interviewee C is of the opinion that just like Jesus Christ, who was a refugee
Himself, today’s refugees are driven to flee their countries out of pure exigency and in an
attempt to survive, others are quite skeptical about these people’s true identity, background
and ultimate intentions upon arriving to a foreign country. They fear that behind their
“refugee fagade” miscellaneous, insincere and malevolent motives lurk. More specifically,
interviewee H expresses a cautious agreement with the statement and feels the need to
discern and clarify the meaning behind the word “refugee” in order to make sure that the
interlocutors in the interview as well as the future readers of the present thesis and in essence
anyone interested in engaging with the point at issue all employ the exact same terminology
and ultimately refer to the same category of people («...dev Oeawpd 611 01 IPOTPVYES Elvar o,
UEYAAN KaTnyopia mov ToVS evTaaoel 0Lovg puéoa. O1 avOpwmotl yivovtal Tpocevyes yio TOALODG

O10POPETIKODS AOYOVS GE OLOPOPETIKES TEPLOYES KL TEEPIOOOVG...»).

2315t Interview Question: I'vopilovpe omd o motepikd Keipevo 6Tt 0 Xplotdg kat oAdKANPoS 0 Aadc Tov
IoponiA vanpéav TpdoELYES Kot POAOTO KOTASIMKOUEVOL KOl KOVIIYNHUEVOL OOG KOl Ol GNUEPVOL MG EML TO
mAgiotov Tpoceuyeg. TTota givar 1 yvdun cog yio avtd, copewveite pe avt ) ovykpion; (GR)

We know from patristic texts that Jesus and the whole People of Israel were refugees and they were persecuted
and hounded like modern- for the most part- refugees. What is your opinion about this? Do you agree with this
comparison? (EN)
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Interviewee G does not quite agree with the comparison, as in today’s refugees, he
notes, there is also a share of other people who avail themselves of the current humanitarian
crisis and arbitrarily present themselves as victims and hence as well-worthy recipients of
international help («4iot, vou pev vanpyav mpoopvyes exeivy v emoyn oto lopanl, otnv
waiaia owalnkn ka1 oty emoyn tov Xpiotod, n untépo. tov Xpiotov n Mopio épvye omo ™
BnOieéu xar wnye oty Aiyomro,eved oHuEpa DITGPYOLY UEV 0L TPOTPVYES GAAG DTGPYOVY Kol
aAlo. arouo. wov dev eivar mpoopvyesy). Yet another cleric (interviewee D) only partially
agrees with this comparison, as among arriving “genuine refugees”, there are also irregular
migrants who aim to benefit and reap political benefits («...ev uéper ooppwvae arla dev
OVUPWVD UE aVTODS TOV glvol Lobpaiol Kai Gpo Oyl VOUILOL KOl OTOCKOTOVY O€ TOMTIKG.
OVUPEPOVTALY).

Interviewee F even takes it a step further and goes on to express his opinion about
today’s refugees fleeing their homelands more easily and painlessly than refugees of the past.
By saying «...tdte o1 avlpwror axouo mepioootepo iowg...»: he alludes to past challenging
times, conditions of poverty and refugee crises that were more adverse and challenging than
the present ones. By extension, what could be inferred from this is the fact that modern
refugees are not living up to certain expectations, requirements and “pain standards” that the
interviewee has in mind to be fully deserving of the term “refugee” as well as the succor and
abettance on the natives’ part.

What is more, hesitation on the part of interviewee J to express and discuss his
opinion on the topic is also discerned. He does not seem confident enough with openly taking
a stance on the issue, which can be attested by his body language (change of posture), speed
of answer delivery to the question posed (long pauses) as well as the frequent use of filler
words?* throughout his speech («ee», «uu»). He himself attributes this diffidence to his

personality traits (inhibition) as well as his professional quality as a psychologist.

5.2. Opinion about migrants and refugees in Greece®

During the interview there is a clarification request on the part of interviewee B so as

to elucidate the time period during which he is asked to express his opinion about migrants

24 Short and often meaningless sounds or words we use during pauses in our speech, during which we decide
what to say next. Examples of filler words in English include “ums” and “ers”.

25 2nd Interview Question: TTow givar 1 Yvédun GO Yl TOVG HETAVAGTES Kat TOVG TPOGPUYES otV EAAGSA;
(GR)

What is your opinion about migrants and refugees in Greece? (EN)
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and refugees in Greece («Tn ovykekpiuévy ypovikn mepiodo, étoi;»). Based on this, we can
infer that this category of people does not carry a universal and diachronic meaning for the
interviewee but that it is rather place- and time-specific and subsequently subject to periodic
changes according to his mentality. Yet another interviewee answers the question by means
of clarifying that currently speaking his opinion is positive. This again could be perceived as
an indirect way of saying that should time elapse and their numbers and overall standing not
only do not decrease but are also on the rise or, even worse, deteriorate, his opinion might as
well change and conceivably become negative.

Interviewee B is skeptical and troubled about his response to this question («Nau,
Jowrovy... [long pause, during which he is organizing his thoughts and thinking of what to
say next]), while frustration is also apparent with interviewee F, as the topic under discussion
is something that troubles and incommodes him. This is connoted by his body language,
namely the fact that he starts answering the question with a really deep sigh and pause. What
is more, although interviewee J commiserates for migrants and refugees and hence in a way
tries to empathize with them, he feels the need to further clarify his feelings towards them

and mentions that he does not pity?® them.

Yet another interviewee, on a negative-neutral-positive scale with regard to his
feelings towards migrants and refugees, places himself in the neutral position. This could be
seen as a proof and confirmation of the numbness, puzzlement and frustration that the
tremendous arrival of these peoples has induced upon the native population along with the
prolonged and systematic negligence to their imminent needs on the part of involved states

and supranational organs.

A recurring theme among the majority of the interviewed clerics is also an allusion to
Christ’s teachings. By this, we denote that there is a frequent allusion to evangelic verses and
teachings that pave the way and guide Christians and clerics to a stance of inclusion, aid and
embrace of anyone that is in need with every possible means. What stands out and arises as
interesting among these religious, Christian, compassionate and charitable approaches to the
issue that are almost entirely driven by Christ’s teachings is something that interviewee F
maintained. With saying «Eyovue tov Xpioto kar apod Eyovue tov Xpioto opeilovue vo. tov
divovue ko arovg aAlovg...» another subject matter emerges that is indeed quite interesting

and is no other than the need that the interviewee feels to impart Christianity to the arriving

26 The Greek equivalent employed by the interviewee is «oiktogy.
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populations. What could be inferred from the latter is the viewpoint that the interviewee’s
religion- and entire value system if we shall extend it- is superior to that of the arriving
populations and thus an intention of saving them emerges. In turn, this intention could be
seen as a subtle perception of these people’s inferiority and the moral duty on the

interviewee’s part to act as a modern savior.

Interviewee B attempts to empathize with these peoples’ struggles, as he tries to get
in their shoes and in this way comprehend the magnitude of their exigency and problems
(«...efvar va umodue oty Géon tovg. Na modue ey av THYyaivo. KOVRYHUEVOS OTO KATOV 1]
onionmote ¢ Qo nOeda va, pov ovurepipepbodiv; ...»). He also claims to be an avid supporter
of these people’s rights and acknowledges their need for solidarity, yet he maintains that the
official state response to the issue seems to undermine this effort and make things worse
instead of resolving them and ameliorating their struggles. This comprises an open quest for
efficient intervention towards meeting these people’s immediate needs as well as a
subsequent and explicit cry of frustration, if not despair, with the general failure to handle the
situation effectually and the subsequent extension of human affliction that comes with the
latter. But for that, however, colonial interests and prominent people are also identified by
another priest as the causes and agents of this humanitarian calamity.

Interviewee C is favorably disposed towards migrants and refugees and this, he
maintains, is a typical trait of Greece as a country on the whole, as the latter has already
proven in various turbulent moments across time. Here an ethnocentric approach of the issue
is discerned, with the idealization of the interviewee’s country, namely Greece, and its
emergence as a bright and exemplary country example, where the migrant and refugee
arriving populations are seemingly most welcome. Additionally, the country’s deep economic
crisis and the subsequent aftermath are identified as the reasons behind “some”?’ frustration
and negative views that have been expressed towards these people, which in turn add to the
aforementioned idealized, ethnocentric, biased and, perchance, quite distorted depiction of

the country’s response to the migration and refugee issue.

27 The very wording that the interviewee employs («dev motedw éu1 y EAdda fitav moté Aade mov édiwée kéoo.
ATAdS iow¢ 01 KaTOoTATELS, TO (OPIoUa. TWV OVEIPOTWY TWPO. UE TV OLKOVOUIKY KPLoH, Vo, DTHPLEAY 01 apOpLES
WOTE VO, VIGPYOVY KATOIEG EVIOCOEIS KOl UIANoaV KAmolol avBpwmol Aoynue, 10 0moio 0gv moTed® OTl T0
viwbBovv, amlaog nrav e ouyunc.») to describe the adverse and often hostile disposition of Greeks towards
migrants and refugees, which has already emerged and become perspicuous through the current dissertation’s
literature review but is also common knowledge for everyone living in Greece, is mitigating and comprises an
attempt to belittle the issue and for this reason idealizes the situation, is deceptive and hence does not reflect
reality.
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Interviewee F attributes his not so frequent contact, and hence experience, with
migrants and refugees to the locale of the parish (Veroia, Macedonia). Hence, what could be
deduced from this is that were the present research and interviews conducted in a different
geographical place of Greece, where migrant and refugee populations were numerically
more, the results and subsequent conclusions would in all likelihood be completely different.
It is exactly for this reason that further research needs to be carried out on the topic in
multiple parts of Greece that have distinct migrant and refugee populations from one another
so that a complete picture and truthful understanding and “reading” of them shall be feasible.

5.3. View of migrants and refugees as brothers and the role that the Christian doctrine
“love one another” has played in it?®

Interviewee C feels that it is a moral duty on the part of the GOC to approach
heathens, whether that be migrants and refugees- or even Greek Christians that disregard
Jesus Christ- and endow them with Christianity, which is implicitly portrayed as a most
superior religion, with the help of which these people can and shall be saved («...xo1 otnv
Ellaoa Eyovue moliolg ypiotiovois, o1 omoior dev yvwpilovv yio. 1o Xpioto. Aegv eivai
ATOPOITHTO VO ELGOL UETOVATTHS Ylo. Vo. un yvawpilels yio 1o Xpioto. Apa to av Qo mpémer oav
EKKANGIO. KATOL0. OTIYUN VO, TANGIGGOVUE ODTODS TOVG aVOPOTOVS, VO TOVS UIANGOVUE YLo. TO
Xpioto, vouilw g Bo ‘mpeme vo. yiver.»). Christianity then appears to be a tangible solution

to all problems and difficulties, including the ones that migration and life as a refugee pose.

Interviewee J, speaking from his psychological professional standpoint as well,
appears to have come to terms with different?® people and, thus, accepts and embraces them
as fellow brothers. What is also interesting in his response is that he differentiates himself
from various adverse and confrontational opinions coming from the body of the GOC,

referring to this difference of opinions with the term “war”, hence connoting that there is a

28 3rd Interview Question: Apevog to yeyovog 6Tt 0 Xpiotdg pag Sidae To “ayamdte aAAAOVS” KOl OPETEPOL
TO YeYOVOG OTL Ol ONUEPLVOL UETAVACTEG KOl TPOCPLYEG AVOYKASTNKAV v €pBovv €00 kat givarl ®g eni to
mAgioTov aAAOBpnoKOL, GOg ExEl EnNPedoel 6T0 va Tovg deite wg adepeovg; (GR)

On the one hand, the fact that Christ taught us to “love one another” and on the other hand the fact that today’s
migrants and refugees were forced to come here and are for the most part heathens, has it influenced and
facilitated your viewing them as brothers? (EN)

29 This difference had to do not only with religion but with the whole spectrum of sexuality as well, as the
interviewee indicates.
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considerable and quite fierce share of members of the GOC clergy that are opposing migrants
and refugees («Kai uéoa otnv exkxinoio vmdpyovv mapa molrés amoyerg. Ilpawto amd oo
oNAadn KoLODUOOTE VO QVTIUETOTIGOVUE UI0 TPEAG. OO OTOWEIS OLUGTOUEVES, EVaV TOAEUO,
uéoa. oy exkAnoio.»). This cannot but leave us pondering as to what beliefs and views
would be expressed in an interview with one of these clergy members as well as the extent to

which they would diverge from the ones collected in the present research.

Interviewee F appears somewhat hesitant to answer the question, which is apparent
with the fillers he intuitively employs. («Ees, mpoowmikd. suéva... Eviaer topa...»). Apart
from the benevolent view of migrants and refugees as brothers, the interviewee appears to
have some negative and dismissive “flashes” and sentiments towards them as well («Béfaia
LTapyEL TO AVOPAOTIVO TTOLYEIO TOV EYOVUE OLOL UAS KOL OG TOVUE KOULG QOPO. UI0. KOKY [0S
OVUTEEPLPOPC. KAl OPVNTIKY OG TODUE TOALES POPES TTOV Pyaivel TPog Ta. ECw AALG aTO lvar TO
avOpwmivo, dev gival Kol TOILES POPES elval kKoi ywpis vo, to Oélovue, Jev eival EOKEUUEVO
oniaon»). Nonetheless, he quickly attributes them to his human nature, hence normalizing
and sloughing away his guilt, classifying them as a universal, and hence less reproachable,

human shortcoming.

Moreover, when saying «...Movooviuavovg mov avtoi iows &yovve o emibetiki
owabeon mpog tovg Xpiotiovoig.») the perception that all Muslims antagonize Christians is
expressed, which clearly and unquestionably comprises a naive and unsafe
overgeneralization. Yet, what needs also to be mentioned is the fact that he also alludes to
initiatives on a Metropolitan level to help alleviate these people’s struggles by distributing
material things they were in need of («Kai walidtepo. kou oto voookousio wov giyo. emiokepTel
LTTHPY OV KOTO101 Kou THYouUE Ko fonbnoous xar ue ™ Mntpomoin Exer toyer maiiotepo va

OWDOOVUE KATTOL0. TPCYUATO, TE QVTODS TOVS AVOPHTOUS»).

Interviewee A expresses a concern about migrants and refugees’ different religion
(«To o1 eivor oe dAlo Bproxevuo avtod aopains kar pog amacyoleiy) and is, therefore,
implicitly alluding to the fact that their creed is a thorny problem that needs to be thought

over, assessed and resolved in one way or another so that Christian Orthodoxy remains intact.

Interviewee B’s experience and “tenure” in multicultural environments like
Constantinople, Turkey and the USA were enlightening for him by means of better equipping
him with love and compassion towards anything different and foreign. With these skills,

knowledge and involvement in such mind-opening practices under his belt he now feels
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somewhat more prepared to tackle Greece’s recent woes («Béfoia, oiaudppwaoo. uio. axoyn
Héoa. pov, 1 omoia ue fondnoe TPo. Vo, OVTIUETOTIOW OTH YWOPO. HOV GVTHV THV KOTAGTAGH»).
For the latter, the interviewee patently attacks both the Greek state as well as Europe for
exploiting and systematically neglecting them, while he also maintains that for their
successful integration, they need to be assigned to a job so as not to become “soft” but instead
valuable members of a given society. Concurrently he alludes to the need of cultural
mediation when approaching Muslim individuals, as the latter have been born and raised
utterly differently in some respects in relation to the native population. The very fact that the
interviewee speaks of this need to pay heed to these distinct features of these individuals,

highly values, respects and honors them.

The remaining five (5) interviewees spoke of migrants and refugees as brothers that
they love and embrace in accordance with Christ’s teachings. Among other things, they
alluded to these people’s inclusion in the country, equal standing before God as well as their
own share of responsibility in commiserating and sympathizing with them not on a
sentimental but rather ontological level of speaking. The latter was to a great extent attributed
to an existential approach of their anguish, which plainly translates into relating to the nature
of being. The driving force and nucleus behind this ontological viewpoint is an overt concern
about the fall of man®® and the subsequent obscurantism of the human mind and deviation
from God’s etched path.

5.4. Migrants and refugees’ impact on Greece®!

Interviewee F sets off on this question with a filler («Tnv eAdnvikn korvwvia ev yéver.
Nouilw oiyovpa vrapyer, see»), which inclines us towards expecting a negative continuance
in his answer. Indeed, the interviewee mentions that migrants and refugees’ impact is
negative but with that he only expresses Greek modern public opinion on the topic («/ ozl
lowg &yovue yalovynlei étol. Eiuoote xor Aiyo, o1 véor twpa, o1 Neoéiinveg, pofouacte to
010popeTIKS Kar 10 Cévo, T0 KTl dAlo omd gudgcy). The first plural that he unconsciously

employs, however, in the subject is also inclusive of him and consequently we could deduce

%0 In Greek: memrwxvio pvon
31 4t Interview Question: Katé ) yvoun cog, £xel KGmoto avTiktomo oty EAMVIKY KOWmVio, 1] Tapovsio. Tmv
HETOVAOTMV KOl TV TPOoPUY®V oty EAALGda; Av vai, eivar Beticog 1 apvntikds; (GR)

According to your opinion, has migrants and refugees’ presence in Greece had an impact on Greek society? If
S0, is it positive or negative? (EN)
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that the aforementioned also comprise a personal opinion of his. Notwithstanding, what he
goes on to describe as his own perception of the situation is that these people do not comprise
a threat for the country, as they are forced out of need to flee their countries. By doing this,
however, the interviewee never really explicitly answers the initially posed question, while

his account also contains successive inconsistencies.

Another thing that this interviewee also alludes to is the strong anti-immigrant views
and stances inside the GOC. Speaking of this extremity, he expresses a personal desire of his,
which is no other than the idea that such extreme anti-immigrant and almost chauvinist-like
ideas are to be found primarily in rural areas® and not in big city centers, where the foreign
element has undoubtedly been an integral part and hence much more accepted and embraced.
Here, again, we get to acquire a short glimpse of the reality that is taking place behind GOC’s
closed doors as well as the well-hidden mindset of some of its members. The interviewee still
appears optimistic and confident enough that this constitutes a small share and not the totality
of the clergy, yet only exact numbers deriving from a quantitative analysis of the issue could

constitute an accurate answer to the question.

Interviewee C speaks of a negative impact of these populations on Greece but- once
again, as with the aforementioned interviewee- this is portrayed as what the vast majority
believes and not what the interviewee personally maintains. This seemingly hesitant and even
decidophobic lack of determination to take a stand on the issue and express his personal
opinion, whatever that might be, is indicative of remorse and lack of courage. Hence,
according to the majority’s view, these people are not viewed as enemies that need to be
fought back, yet they remain an outer, unfamiliar and in essence unwanted part of society, of
which they are in effect not allowed to be functional members but instead ones the native

community wishes to cast off, if not ostracize.

Three (3) of the interviewees also suggest that migrants and refugees’ impact is
positive, as they shall enrich and rejuvenate Greek society. What can be inferred from this is
the fact that these populations are not expected to let go and, hence, drop their individual
traits, such as customs, traditions etc. but instead contribute them to the already existing
Greek ones. Thus, we are talking about a mutual exchange and “borrowing” on both sides,

namely Greek nationals and migrants and refugees.

32 |ike the one in which the majority of the interviews were conducted.
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Yet another interviewee alludes to migrants and refugees’ contribution of ideologies
and traditions to the Greek ones and deems it as a positive aftermath of their stay in the
country. In addition, the stereotypical view that these populations negatively affect the
economy of a country by antagonizing locals over job positions as well as disrupt the

country’s social cohesion is also expressed.

Even interviewee J, who had previously expressed a positive and solidary stance
towards migrants and refugees, perceives their impact on Greek society as primarily negative
and/or neutral. He justifies and attributes the latter to the “silence” and lack of commotion
that is observed around the issue, which leaves the predicament as it is, hence perpetuating
the whole exigency. Notwithstanding, the negative impact of these populations on the country
is solely mentioned with no further elaborations, as if any reasoning on this is self-evident

and, thus, merely superfluous.

Interviewee G, who had demonstrated a neutral stance and perception when asked in
a previous question about his opinion about migrants and refugees, now also takes it a step
further and thinks of their impact as negative. Again, the interviewee does not feel the need to
add something to this negative stance of his, manifestly supposing that this opinion per se

would suffice and consequently needs no further elucidations.

Furthermore, a really creative, imaginative and allegorical response is given by
interviewee A, who draws an extreme comparison between a healthy organism with a
receiving community and a germ with an arriving migrant and refugee population. Albeit
extreme and disturbing at first sight, the interviewee comes up with this example so as to
conclude that when migrants and refugees bring in something good then with love as well as
a proper and most willing attitude and disposition on the part of the natives, it cannot but
benefit the totality of the host community. Consequently, what is implied is that natives have
nothing to fear, as this contact with foreign elements shall either leave them intact or better

off help them improve and diversify.
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5.5. Impact of migrants and refugees on the flock/fold®3.

One of the interviewees maintains that if one looks back at the country’s history, he
quite effortlessly gets to comprehend that harmonious contact and association with people
belonging to different religions®* has always been a part of it, without this meaning that either
part ever lost its unique and distinctive features. The same goes for today’s migratory and
refugee challenge, as by definition, and as past times themselves testify, it can only enrich

and benefit both newcomers and the hosting community.

According to another interviewee, the flock follows devotedly its preacher and
shepherd who in his own turn is assumed to preach and act following Christ’s teachings and
own paradigm. Therefore, based on His nondiscriminatory living and “hug” that could fit all
without questioning their political, social or religious affiliation as well as keeping in mind
this chain relation and dependency link that exists between them, the flock is not to fear

losing anything of their religious identity whatsoever.

An interesting opinion is also voiced by interviewee B, who considers faith as a
personal and intimate matter that is not affected by external factors («Oy, Occwpcd wewg n mioty
glvol kAt oAb mpoowmikoy). Hence, were we to extend this idea and apply it to the issue
under discussion, we could claim that as long as someone is self-aware and confident enough
in his own religion, a most peaceful and benevolent coexistence is feasible between him and
other heathens, while a fear of losing once and for all any of his most precious religious traits

is simply ingenuous.

Nevertheless, some contrary approaches and insights to the question were also
expressed during interviews. For instance, it is believed and expected that GOC’s flock will
be negatively affected by migrants and refugees residing in the country. This, as one of the

interviewees maintains, is reproachable and should not properly take place, as it shows a

33 5" Interview Question: Katd ) yvdun cog pmopsi va emnpeoctel apvnTikd 10 TOUVIO TG

EKKANGI0G 0O TOVG HETAVAGTES KOl TOVG TPOoPLYES; Edv vat, mmg;
According to your opinion can the Church’s flock be negatively affected by migrants and refugees? If

so, how?

34 see for instance Jewish, Armenians, Muslims.
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weakness in a Christian’s identity and fervor, while it also comprises a deviation from

Christ’s teaching.

Additionally, a fear that in the years to come migrants and refugees will intermarry in
Greece and perchance prevail® as a result of the country’s low birth rates is also expressed.
This exactly highlights an agitation over “defiling” the country’s purity, although
interviewee J acknowledges that migrants and refugees are not the ones solely responsible
for the country’s gradual loss of traditions, customs as well as transition to a “regime” of

multiculturalism.

«Koyua popd. vrmapyovv xar avlpwmolr oo v ekkAnoio pog mov dev 10 PAémovue
Oetika. ka1 1o PAETOLUE OPVHTIKG KoL OVIWS KOTOPYOOUE AIyo To “ayomate 0AAlovg” Kkou exel
umaivel Aiyo kai n dyyovola katd kamoiov tpomoy mentions interviewee G. According to this,
some members of the GOC clergy are afraid of the repercussions of these populations’
presence on their flock, hence undermining the very essence of the central dogma of
Christianity “love one another” and sowing discord not only among the GOC clergy but also
among their flock, considering the substantial influence that the former exert on the latter.
What is more, another thing that is also worth reflecting upon is the first singular that the
interviewee employs, which in turn implies that what is mentioned is in agreement with the

interviewee’s views as well.

On the same page, interviewee D mentions «Koitdlte, pvoikd. vmapyovy ta 0vo drpa
0 QKPOIOG GUVTHPHTIOUOS Kol O PIAEAEVOEPIoUOS Kou oty ekkinaio axouo. O covInpnTiouog
mov Aéel dev toug Bélovue, kai oudy kol tétola Kot oniaon givar ata dxpoy, Which once again
confirms the grim, and indeed distressing, reality of the prevalence of conservatist, if not

radical right, opinions with regard to migrants and refugees among the GOC clergy.

Shielding of Christianity as a most precious belonging and treasure, which the GOC
and its flock aren’t to surrender or lose is also another theme that arises. It goes without
saying that this claim promotes the idea of superior and inferior religions, with the former
being in need of protection and safeguarding from the latter, while the very believers of these

different religions arise as pure or benevolent and intervening or malicious respectively.

35 Whether the interviewee is referring to an economic, social, religious, demographic or any other prevalence
is not specified or mentioned.
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As claimed by interviewee A, in order for the GOC to remain protected, syncretism
ought to be avoided, as the opposite would comprise a threat for its body. As a result, and
what could be suggested based on this response, is the fact that the flock ought to remain
intact and far away from contacts with different elements, religions and heathens, as the latter
would not only endanger and threaten this but also every human aspect, whether that be
religion, political life, sciences etc. To put it in another way, what is suggested is that a
dividing line ought to be present in all things; notwithstanding, this undoubtedly is not only
absurd but also entirely infeasible in this day and age of globalization with the very essence
of syncretism as a political ideology being present and almost prevalent nearly in every

human facet.

5.6. View of migrants and refugees as an economic, physical and religious threat®

Interviewee C endorses the idea that migrants and refugees comprise an economic
threat and antagonize Greeks in job positions, as they are seeking work for their
breadwinning and in order to survive and feed their families in the foreign land that they have
found themselves in. On the contrary, quite the reverse is the case with natives, who are
described as getting a job so as to make money and profit. The interviewee also mentions that
migrants and refugees do not in actuality steal natives off of their jobs, hence contradicting
what he had just previously maintained (see above) and at the same time diverging from an
opinion that is most often employed in anti-immigrant and anti-refugee discourse in Greece.
Instead, Greeks’ stubbornness and “headstrongness” is described as the sole reason that
various job positions are covered by these people, and not an ulterior motive to take over the

country and prevail over the native population.

Interviewee J maintains that these people should not be viewed and perceived as any
kind of threat and goes on to encourage them to embrace their presence in view of the ever-
changing modern reality and more specifically the era of multiculturalism that we, as

humanity, are experiencing. In spite of that, this acceptance of multiculturalism on his part

36 6t Interview Question: Kémowot GvOpmmot vidbovy 6Tt amethobVTal OIKOVOLIKY, GOUATIKG, OpNoKevTUCE
AOY® TNG TOPOVOING TOV HETOVAGTAOV KoL TV TpocpLy®mv oty EALGSa. TTowa givar 1 yvodun cog yio ovtd; (GR)

Some people feel that they are under an economic, physical and religious threat due to the presence of migrants
and refugees in Greece. What is your opinion about it? (EN)
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appears to be somewhat forced and not a result of spontaneous and sincere interest for these
fellow humans («Evtoywe # ovotoyawes eivar o katdotoon ywpic eokoles Aboeig, ywpic
YOPLOUO. ZOVUE O€ W10, TOAVTOMTIOUIKT] KOIVWVIO, TOV 0 KaOEVaS TPEmel va T0 ovTiAnglel kol
V. OPGOODUE UE TO. VEQ OEIOUEVA, VO TO OTOOEXTOVUE KOTA KaTolo Tpomoy). Another interesting
thing that is mentioned is the fact that the interviewee does not really speak about the topic
from a point of personal experience, which he attributes to the geographical position of the
parish, hence implying that the situation and thus the economic, physical and religious threat
that these people comprise for Greek nationals might indeed vary in big city centers, like

those of Thessaloniki and Athens.

According to another expressed opinion, one cannot overgeneralize and speak of
migrants and refugees as if they were a homogeneous and uniform aggregate of people, as
that would be a particularly arbitrary inference. As in any other group, among them there are
both benevolent and maleficent individuals.

Interviewee G expresses the view that migrants and refugees comprise a real threat
for Greek people without however explicitly naming what kind of threat that is. Concurrently,
though, the interviewee maintains that these people are also taken advantage of by Greek
people, most probably economic-wise. Based on these two expressed ideas, we could claim
that the interviewee is actually saying contradictory things, as someone who supposedly
comprises a threat could not possibly be taken advantage of. The first plural that he employs
when referring to these people’s exploitation («AAAd kou omé v AN KATwS TOLS
eKueTalAevopedo. kKatd kamwoiov tpomo tovg avlipawmovs avtovgy) 1S also including him as an

agent and rendering him part of the Greek individuals that take advantage of these people.

Another interviewee acknowledges the exigency and breaking point in which these
populations are when arriving in a foreign land and attributes any delinquent behavior on
their part to poverty and their loss of anything valuable and precious to them-whether that be

loved ones, relatives or belongings and fortunes.

According to interviewee A, the view of migrants and refugees as an economic threat
for Greek nationals is absurd and illogical, as these people take over job positions that are not
practiced by Greeks anymore. Since the 1990s, the interviewee continues, job positions like
field or construction work have been abandoned by Greeks and hence taken over by migrant
and refugee arriving individuals. Undoubtedly, this has sparked a debate as well as a cycle of
negative reactions and feelings among Greek nationals, yet it is only reasonable for these
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people to search for a source of income upon arrival to Greece. This conscious yet constant
abstention from specific sectors ought to be viewed as a “bilateral agreement”, while one’s

own malaise should not be a burden laid on these people.

Interviewee B mentions that such claims have indeed come to his attention, hence
verifying that they are quite commonplace as well as an issue of popular discourse. When
saying «...{oboe ue omopia kot otpaydrio oty yawpa tov...» there is an overgeneralization of
the idea that refugees used to live in their countries on exorbitantly low incomes and verily on
the verges of poverty. This is undoubtedly not the rule, as a refugee that is driven out of need
out of his country could exercise any profession, even eminent, prestigious and highly
profitable ones like that of a doctor or a lawyer®’. This comprises an indirect attempt on the
interviewee’s part to undermine and dent the arriving populations, their overall standard of

living and ultimately their countries.

There is also an obvious devaluation of these people, as the interviewee explicitly
undermines and belittles their level of education, their religion as well as their access to
material goods back in their countries. All these, he continues, contribute to these people’s
not having any boundaries and limits and hence being disrespectful, arrogant and even
perilous towards the receiving community («mpoépyoviar kar amd korvwvies mov Oev giyov
Tpoafoon ato. vAkS ayaldd, oev eiyav 10 OVTIKO TPOTO (WG, TOV DIEPKOTOVOAMTIOUO, EIVal
oav va. Taipvels Evay avlpwmo amo &va epnuoviol kal tov paleis oty Néa Yopkn. Xalever.
Avtog 0 avOpwmog dtav dev Eyel kar PAOEIS Kol TAIOEIO OTO TH XWOPO. TOV, ATO THY TIOTH TOD
KOl Q0 OTIONTOTE GAAO KOu OEV Exel Ppévo, oev aéfetal, emouevo givai va. 00nynlel oe tétoleg

KOTOOTAOEICY).

The very wording “cultural shock”™ that the interviewee employs in his speech is also
indicative of the interviewee’s inclination to undermine migrants and refugees’ culture and
heritage and indirectly describe his own country and culture as superior and of utmost
importance, as opposed to the former ones. There is also a diminutive use of the words
“Afghans” and “Pakistanis” in the context of discussing natives’ fear of these two groups of

nationalities physically attacking them.

87 1t is also quite often the case that only quite affluent individuals and families can cross the borders and afford

to pay their most dangerous journey to another country in order to flee their own. Less prosperous and fortunate
ones are forced to either stay in their country or flee to a neighboring state under exceedingly unfavorable,
adverse and menacing conditions.
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The interviewee, although being a native of this country- as if he speaks from a
superior place and is entitled to more freedoms and rights- mentions that he is neither
attacking nor bothering these people and in this way implies that the reverse is not happening,
namely that these people are indeed attacking and bothering him and by extension all Greek

nationals («...eyc dev o¢ yromdw, dev oe wewdlw, dev o€ EVOYAD O EIVAL 1] YWPO. LOD...»).

Yet another pejorative sentence, according to which migrants and refugees remain
deeply unlettered and uncivilized, follows («Ecd dev umopeic vo. to kataldfeic omo uovog oo
VIOTL OV EYEIC TNV TOLOElO. amd EKEL OV TPoepyeoal, dev eloon amo ™ I ailioy). This is
attributed to their origin, while the interviewee even mentions that they are not from France, a
most illustrious European and cultural art center, thus implying that anyone falling outside
this Caucasian, European, westernized spectrum is essentially a vicious and worth-averting

human trash.

Interviewee D makes an interesting verb choice («Eivar éva eidoc mpokinong, va
ogilovue TOS UTOPOVUE VO TOVS QVIIUETWTIGOVUE TOVS OAAOBPNOoKOVS 1 AVTODS TOL JgV

matevovy a1o Xpioto. Lo va dodue, umopovue va fonbnoovue;»), as the verb “help” hints at

the fact that these people are in need of help, hence discreetly positioning their religion at a
lower place when compared to Orthodox Christianity. What emerges out if this is a
subsequent heroization of Greek nationals, who lend a helping hand to these people, prove
themselves to be big-hearted, benign and gracious.

Yet another interviewee artfully seems to hide himself behind society as a whole and
hence finds difficulty in welcoming and embracing the economic and religious coexistence
with these people, as the latter constitutes a prerequisite in today’s ever-changing, globalized

and increasingly multicultural societies that we live in.

5.7. Opinion about migrants/ refugees as criminals/bad people3®

A common ground for nearly all interviewees is the fact that they feel the need for the
state and supranational organs like the European Union to better handle the situation under

38 7t Interview Question: Ot petavaoTeg Kat ol TPOGOVYES TEPLYPAPOVTAL GLYVE OGO KOKOTOW
otoyein/ kaxoi avpmmnotl. Xvpeoveite pe avtod; (GR)

Migrants and refugees are often described as criminals/ bad people. Do you agree with this? (EN)
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discussion, as it is the one at fault. The national and supranational handling of the situation so
far appears to be falling somewhat short, with some interviewees maintaining that it endows
too many freedoms and financial benefits to these people at the expense of natives, while
others believe that there is a systematic disregard and negligence of these people’s affairs and

hence an infringement of some of their most fundamental rights and freedoms.

One interviewee recognizes that these people are driven out of need to move or flee to
another country and are often destitute. As a result, upon arrival to Greece, they might find
themselves in such a pressing and dire need of even the “simplest” and most rudimental
things and commodities- like food, medicine or a roof over their and their families’ heads-
that they are driven to commit minor or major crimes. This is also apprehended by the
majority of the clerics that were interviewed, as they admit that it is a universal human trait
that even they themselves would resort to were they to experience these hardships and be in

these people’s shoes.

In an attempt to illustrate his opinion that migrants and refugees are indeed often
viewed as persons who commit wicked acts, interviewee G brings up as an example the case
of Albanians arriving to Greece during the 1990s. These people were at first viewed and
considered as criminals that spread the fear among the natives; nonetheless, as time went by
the vast majority of them proved to be valuable working hands for the country as well as
worthy and most dignified people that built their own future and were able to settle in this

new country.

The detrimental impact of the promotion and salience of only delinquent migrant and
refugee behavior and the subsequent xenophobic and racist public molding and
“nourishment” is also expressed by interviewee I. Indeed, in Greece mass media- especially
TV, radio and the press- are essentially bribed by the ruling political party and hence
exceptionally biased. Reasonably, it is most often the case that for migrants and refugees to
make it to the news, wrongdoings and misbehaviors have been selected as a headline and

only scarcely, if ever, a committed benefaction on their part.

Yet another interviewee maintains that not all migrants and refugees are criminals,
while he also attributes this delinquent behavior on their part to the situation, violence and
hostility of the habitat that they had to leave behind and flee. Nevertheless, it is

acknowledged that the majority of them leads a peaceful life among Greeks and they are in
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actuality the ones that are afraid of the native population, as they are in a precarious state,

without knowing whether they will stay in the country or depart to another one.

Interviewee B makes an indirect allusion to the fact that the experiences and
upbringing of these populations could be a most fertile ground for the demonstration of
delinquent behavior later on in life. In other words, here we see an attack and undermining of
these people’s culture and standards of living («Amo ekel kou mwépa maw¢ peyoiover o kabe
avOpwmos mailer to polo tovy). Furthermore, national, supranational and other non-
governmental organizations all contribute and sustain, by means of their help with material
goods, these people’s so called “softness” and chronic dependence on external and readily
delivered aid, without any toil or preoccupation on their part. This, the interviewee continues,
turns them into ungrateful individuals, which could resemble spoiled children, that would feel
like they can be and behave however they want and would not even hesitate to act
unlawfully. Notwithstanding, he continues, even when they are penalized for their offenses,
the latter are rather minor and negligible, if any at all («...omdpyer o anpwpnoio yoti to
KPATOG EXEL OEGUEVTEL LUE KATO100S Opovg amd v Evpwmaikn Evwon. Mia koivwvio duwmg dev
UTOPEL VO GOVEYIOEL £T01, 01 KOVOVES TPETEL VO, EIVOL KOVOVES YLo. OA0VGS. AEV UTOPD TP, EYD
vo. PAET®W Vo umaivel Evog KAEQTNG oto amiti pov, oev Exel onuaaia ov givor EAlnvag n Eévog,
vo. Uiy Tov gépm ula YAGoTpo. 0To Kepail yioti pofnbnko, eivor povoioloyiko. H eiya éva
oo, aEgpofolo, Kol TOV YTOTNGA, JEV TOV GKOTWOA, TOV TPOVDUCTION, OEV UTOPEL EUEVO. VO.
OV VIVETOL OIKA.TTHPLO VIOTI UTHKE OTO OTITI LoD KOL QUTOS O€ Eva. unva. vo. ivat €€, vo. unv

tiuwpeitar. H tiuwpio tpémet vo, gival yra. 0A0vg, va el Ta1daymyiKo yopaKTipon).

Interviewee E endorses the idea that migrants and refugees are criminals and/or bad
people and also justifies it by saying that this is because of where they grew up in and their
culture («Eivar dvoxolo, étor uabave omo exei amo to diko tovg tov wolitiouor). Undoubtedly,
this comprises a direct and unswerving attack to their ethos and moral standing not only as
individuals but as a worldview and country as well. In addition, the fact that he mentions that
these populations are hard to acclimate to Greek culture and desires, indicates that for a
coexistence between the two-Greeks and migrants/refugees- only the latter are supposed to
alter and adapt their overall heritage and identity so that it resembles or rather approaches that
of the native community («O: avfpwmor avtoi eivar dOGKOAO Vo, EYKAUOTIOTODY GTO OIKO OGS
rolitioud, oto. 0ikd uag Bédwy). OF course, this is another depiction of how unilateral and
one-dimensional the multifaceted and intricate issue of a harmonious “marriage” and

coexistence between different groups of people is approached by the interviewee.
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5.8. Opinion about the noted change of attitude towards migrants and refugees over the
years and over the climax of the crisis®®

Interviewee C employs a first singular pronoun and is thus expressing a personal
opinion («...0ey0nkoue...», «...eldaue...», «..uoc Prémovv...» etc.). What he essentially
claims is the fact that the problem with migrants and refugees is numerical, with Greece
being only able to receive a specific amount of these populations. This number of arriving
individuals has long been trespassed- the interviewee emphatically and indeed quite
exaggeratedly mentions that their numbers have long trespassed the threshold of 1.000.000
and are approaching that of 10.000.000 (4ito 1.000.000 mpéopvyss dilo 10.000.000
TPOGYVYES, OEV UTOPOVUE TAEOV Vo, TO dlayeElpiatodue. Eyovue oviwg mpofinua, Gélovrag kou
un, otav o apiBudg Eemepaoel tovg apiBuovs Tovg O1KovS Hog vVIpyEl TPoPAnua. Agyouoote
EVOL KOUUOTI TPOCPVYES OAAG OEV umopodue vo. ogyBodue Tep1oaoTEPOVS A0 0001 EIUOTTE, EIVaL
Osua emPiowong uetd, oev Oa eyouoote EAGda uetd)- and it is for this reason that they are
starting to comprise a threat for the country, as they threaten to exceed even the native
population. The latter would be a worst-case and detrimental scenario, as it would

fundamentally strip the country of its very essence and identity.

Yet another interviewee claims that the ever-growing numbers of migrants and
refugees might have been the reason for a change in the way Greek minds and hearts view
them. What is also verily interesting is the fact that the interviewee adduces some tangible
evidence and example from an acquaintance of him that illustrates this change in beliefs and
attitudes. According to this, a formerly positive stance about these individuals turned into a
negative one due to some delinquent behaviors («...ue &ovve pnudler...») as well as their
systematic refusal to contribute even to the slightest to keeping the camp, in which they are
housed, clean («...ovyvd pov éleye ot emeion {odoe axpifang dimlo Tovg, dev maipvovy ovTE
EVoL yaptTi amo KATw Vo GHKOOOVYV... Ae pTaive oTol, 1o Eire, aAld PTaicl N YeviKy TOMTIKN

7ov akxolovdnbnkey).

39 8t Interview Question: To TpdTa XPOVLA TNS HETOVAGTEVTIKAG/ TPOSPUYIKHG Kpiong évag aptdpdc EAMvev
oMtV eE€ppale Kal emdeikvue BETIKN OTAON TPOG TOVG UETOVAGTEG Kol TPOSPVLYES, 1) OTOI0 e TNV TAPOSO
TOL ¥POVOL KoL TNV KopOP®SN NG Kpiong £ywve apvnrtiky. [ati motedete 6t cuvéPn avtd; (GR)

During the first years of the migration/refugee crisis a number of Greek people expressed and practically
demonstrated a positive stance towards migrants and refugees, which in the course of time and with the crisis
reaching a climax it became negative. Why do you think this happened? (EN)
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Interviewee F provides a tangible example of this turnaround with regard to
Greeks’ opinion about migrants and refugees. What is essentially described in it is the fact
that an acquaintance of the interviewee had some negative experiences with some of them,
as the latter had been disrespectful by means of destroying small churches and country
chapels («...&yovve kdver katootpopéc o KaTl EWKANOIO KOI 0& KOTL EPHUOKANOLA TTOD OEV
ratdel avlpwmog, kai avtol Bpickovy evkaipio kot kavoov (uiés kai oev aéfovtal...»). The
interviewee identifies as possible causes of this turnaround the divergence of religions of
the two distinct groups («...faciotnkav oto Gpnokevtikd KopuudTt TOL VIGPYEL OVTH N
olopopd. ¢ Bpnokeiog pag kor §Tav N outio. VT Vo, 0AAGLEL 1] GOUTEPIPOPA. OTEVAVTI
tovg...») as well as the rising numbers of these people arriving to Greece. What is more,
these populations are also most often described as desperate and thus driven to engage in
unlawful activities, which again may have comprised yet another cause of this change in the

way they are received.

Interviewee | maintains that apart from possible personal experiences, people are also
influenced by the mass media. Since the latter are incessantly displaying a most negative
reality of these people’s presence in Greece, it is more than reasonable for the public opinion
to be overwhelmed and affected by it and hence uncritically adopt and present it as one’s own
(«H yvooun tovg Pooiletar kvpiwg o avtd mov axodV, arod ta uéoa. eviuepwons. Omote koTa

KGO0V TPOTO 1] GO TOVE EIVAL KATWS OLAGTPELIWUEVY).

Although interviewee A acknowledges that migrants and refugees are not liable to
any harm or malice, he notes that frustration and despair are in a sense inescapable
sentiments on the part of the native community, as the latter understands that the status quo
iIs not to change any time soon and individual initiatives can no longer stem, let alone
resolve, the crisis. Another aspect that is extensively discussed and contributes to this
change of opinion with regard to these individuals is also the major effect that the mass
media in Greece have on shaping public opinion as well as the almost destructive, biased,
unilateral and almost exclusively negative depiction and public attention these people get,
with their positive portrayal being minimal and almost non-existent («H eyxAnuatikotyzo
EYEL UEYAAES OLOTTATEIS OOTH TNV EXOXN OTWS ETIONG Kol UEYAAN dropnuian ... Ot avBpwmol
OKODVE OLOPKMS O,T1 KOKO YIVETOL KO O)l 0,TL KOAO TPOEPYETOL OO QVTOVS TOVS AVOPOTOVG.
Axodue ag movue 0t évag allodanos umnxe oe évo. payoli kor to digppnle. Eyam EEpw opwg
ETIONG OTL OTHV 101AITEPN TATPIOO LUOV EVAS aAlooamos émeoe uéoa oty Oalacoa, ue Kivovvo

¢ (NS 10V, Kol E0wae uio NAKIOUEVH Yovaiko, amo Péfoio mviyuo. Aev 1o gloo ge Kavévo,
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Kavail avto, kL av 1o Efiemo. Qo 1o EfAemo. o popa. 1o, Eva OEVTEPOLETTO, YWPIG EXAVAANYN,
oev Ba émoipve v O1G0TO0N TOL EMPEmE. 2TIC KOKES EIONOEIS VIOPYEL UIO. GOVEYNG
emovainym, umopel va moiler ko1 1 ko1 2 kor 5 uépeg. Mio koln €ionon n dev Qo mailet

kaorov 1 Qo yiver pio amdn avapopa.»).

Another interviewee identifies three main reasons as the underlying ones for the issue
under discussion. The first cause that Greek public mindset and attitudes towards migrants
and refugees have changed for the worse is the overall misery and hardships of life in Greece.
Indeed, the harsh economic repercussions that came along with the global financial crisis of
2009*° as well as a number of erroneous and systematically inappropriate subsequent
handlings of public funds have established a climate of insecurity, austerity and deprivation
that is hard, if not unfeasible, to relinquish. The second reason, the interviewee continues, is
that migrants and refugees are regrettably the scapegoats of Greeks’ accumulated anger,
frustration and despair, while as the final reason the fact that this humanitarian exigency does

not seem to change and no viable solution is discerned in the foreseeable future is mentioned.

Interviewee G maintains that some of the arriving individuals are neither migrants
nor refugees and perchance this has sparked a change in Greek people’s sentiment, as they
might feel that they have been deceived and individuals that do not deserve international
protection and benefits are actually reaping them («7Tow¢ encion evad mepiuévoue ovlpaomoug,
01 OTT0I01 VO TPOEPYOVTOL OVIWG OTO EVAV TOAEUO, OVOPWTOL TOV EYOVY YAOEL TO. VOIKOKDPIG,
TOVG, T OTITIOL TOVG, TH XWPO. TOVG, kal §plav e pia xwpo. yio vo. fpodve katl kaldtepo, 0rAG
OVOTOYOS WETO. T AVTOVS TOVS OVEIPMTOVS DITNPYOYV KOl KATOLO0l, 01 OTOIol OgV NTAV 0VTE
Tpoopuyes 0bte uetavdotesy). The very same claim could be quite perplexing and puzzling
in the sense that it could insinuate that these people, not being real refugees that flee their
countries out of pure need, might just as well be criminals, offenders as well as engage in

unlawful behavior.

As stated by interviewee B, Greeks lost their jobs, European funds were launched to
assist migrant and refugee populations, the country’s unemployment rates were increased
and all these constitute feelings that one cannot hold back for long. Instead, the easiest and
most convenient channeling of such emotions is undoubtedly scapegoats, namely migrants
and refugees. These individuals, however, are not responsible for depriving Greeks of their

jobs, as they could and ought to have met with different reactions from Greeks. For

40 Also known as Great Recession.
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instance, as the interviewee characteristically mentions, Greek craftsmen could have
upgraded their services in order to antagonize immigrant Albanian ones or try to associate
with them and convince them to become their business partners, yet they did nothing of the
sort, hence essentially giving out their jobs and clients to the newcomers («Eyd poiove oe
ELOOYYIKG TOAAES popés e Ellnves puaotopovg mov Aéve ot o1 Alfavoi uag mnpav tig
oovielég. Qpaioa, ovupva ¢ évo, onueio. Ead 11 Ekaves yio va un yAoeis t 0ovield oov,
Aovieveg; Aéet vair. Oa 600 mw ey 0Tl OV JOVAEVES OTWS DOVAEDLOVY AVTOL YIOTI OV EAEYES
Tapa. Go. Kavw 018Ae1a, TOPO TPETEL VO, PAw, TAPa. Qo ue KOAANOEIS EVanuo TopOTavVe Yio
TOV VTAAANAO pov. Avtol, mOVHPE GKETTOUEVOL TOALES POPES, eimay dev Oélw évanua, oev
Oéiw timota, Bo cov kavw T dovield oe pia ovo wpes. Kpatnoote tic dovigiEs oo,
ovuTEPLPEP OnKate owota, Tovg fonbnoate avtods va eviayBodv, va covepyaoTeElTe, VO, KAVETE

OTIONTOTE, »).

According to interviewee E, among the refugee populations there were many that
were not really deserving of the term “refugee”, as they were choosing to leave their
countries in search of a better financial and professional future, namely they were nothing
more than migrants. A personal experience of his is also narrated, according to which these
people refused to receive the material aid, i.e. food, that Europe sent them («...uag éoteire n
Mnzporoln va moue arovs avOpamovs avtovg, oto Kieoi Huabiog mov tovg dpnvav to
Aewpopeia, va Tovg Taue VEPO, YOAOTA, YVUODS, TPOPIUO. VIO Ta. UmPC Tovg, TéTola. Agv ta
érarpvay, oev to. Aoy vanpye uio dpvnon amd uépovg tovg...»). Another surprising thing
that is mentioned is the fact that they had mobile phones of the latest technology that were
better in relation to the ones those that were responsible for the distribution of aid had,
which as an event in turn, the interviewee notes, established a mutual dislike on both sides
(«eiyav koAvtepo kK1vnTa Omo pag, o eCedryuévor amd suag. Omote avto dev 1o gidaue 0vTe

EUEIS KOAG OVTE ODTOIL, ETNPEOCTTHIOUE OAOLY).

5.9. Interviewees’ own change of opinion and attitude towards migrants and refugees
over the years and over the climax of the crisis*

41 9t Interview Question: 'Eygt aALGEEL 1) S1KT) GOG VAU Y100 TOVG PETAVAGTES KOl TOVS TPOGPVYES KATE TN
dpreln TG PHETAVAGTEVTIKAG TPOGPLYIKNG Kpiong; Av vay, ywati; (GR)

Has your opinion about migrants and refugees changed in the course of the migration/refugee crisis? If yes,
why? (EN)
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Five (5) of the asked interviewees have expressed a deeply humanitarian view,
according to which they their stance and opinion has not changed about migrant and refugee
populations in Greece. To this positive disposition they seem loyal and consistent through
time-that is to say they hold a firm and constant view-, as they perceive these categories of
people as a group that is by definition in need of their support and solidarity without further

temporal, regional or numerical asterisks and exceptions.

Interviewee C’s opinion about migrants and refugees has not as of yet changed but he
quite eloguently declares that it shall change if these populations keep arriving at Greece, as
the latter will then lose its distinguishing features once and for all («dev allale, alla av
oVVEYITOVY VO, PEPVOVY uETOVaoTES TOTE vai, Oa allader»). The interviewee is also only open
to migrants and refugees residing in the country only for a limited amount of time and not for
long. If need be and if the situation indeed demands it, these populations will be forced out of
the country, hence pointing to a benevolence and compassion that is running out of time and
is in effect for who knows how much longer («Kai ané o vo gprdoovue oto onueio va tovg
o1wyvovue KaADTEPO. va movue Eva stoP. Aev eimo vo. iy Tovg dexTodue yio. Aiyo Kaipo olAa Oev

Eéperg mag Bo katalnler owth n kotdotaony).

A change that yet another interviewee speaks of is attributed to his gradual
habituation and normalization of this highly unsettling and unfair human exigency. The initial
fear and unease that he was experiencing have now receded, which in its turn is
disconcerting, as at the epicenter of what is discussed are suffering human souls and not just a
blob.

Interviewee G had previously adopted and expressed a negative stance about these
individuals, hence, he goes on to clarify that this negative behavior of his has not changed

and remains as such until the present day.

Interviewee F clarifies that his opinion about migrants and refugees has not as of the
time of the interview changed and it remains positive («Twpo, orjucpo wov uildue vory). It
becomes clear that this constitutes an indication of the fact that it could be subject to changes,
which can be triggered by these individuals’ behavior and conduct in a foreign country, hence
highlighting the subtle perception that they need to effectively and in the long run prove that
they are worthy of the natives’ continuous support and solidarity.

Interviewee B, in turn, mentions that the primary reason for his change- from a

positive to negative stance- with regard to migrants and refugees is the latter’s increasingly
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arriving numbers. An immediate stop needs to be put by the competent state authorities that
are systematically failing to handle the situation, as the country is already burdened with a
seemingly endless list of problems and financial obligations and hence its citizens cannot, as
it can be reasonably expected, endure and remain indifferent to such mishandlings any

longer.

As opposed to Skopjans, interviewee B continues, who have maltreated and even
killed such people arriving at their territory, Greeks would have never resorted to such
atrocities. Consequently, both the country and its people are glorified and surface as superior
and more civilized than the former. Greece and its natives are also once again idealized with
an example that dates back to a long-gone past during the Greek revolutionary war against
Turkish people two centuries ago (1821), during which they hardly ever engaged in

monstrosities with their rivals, as opposed to Turks.

The interviewee goes on to speak in quite an absurd way, as he asks for the European
Union to offer to Greek people a good amount of money just like it offers to migrants and
refugees. Clearly, this comprises an irrational request, as no matter how deep in a financial
impasse Greeks find themselves, the European Monetary Fund could not possibly hand out
financial aid freely, as the latter is reserved for the accommodation and integration of
migrants and refugees*.

What is more, the interviewee also brings up a tangible example of the inequality that
he mentions and feels, by contrasting the hard-earned money that his son sweats for with the
exact same and effortless money that these people are entitled to, while their vegetative
existence in the country and their full dependence on European funds is also indicated («4144
oo ) oty mov putolwovv dev yiverary). What is also mentioned is the fact that one cannot
but be disturbed with this transition of these individuals from hunger to merriment, while the

reverse is discerned among Greeks.

42 See Migrant and Refugee Fund (MRF).
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5.10. Common and/or different features between migrants/refugees and Greeks*3?

Five (5) of the interviewed clerics maintained that what is more prevalent are the
common traits between migrants/refugees and Greek nationals. This opinion was established
on the fact that both categories share a most cardinal trait, that of their common human
nature. What this essentially translates into is the fact that all individuals included in these
categories are entitled to the same rights, dreams, needs and desires and, hence, far outweigh
the differences and disparities that realistically exist between any dissimilar- whether that has
to do with ethnicity, religion, sociopolitical, economic or any other standing- groups of
people. Undoubtedly, it is a most compassionate and humanitarian approach that respects and
sees the other- no matter if he is from Syria, Pakistan, France or Switzerland- in the same
way, that is as a fellow human being, with which he shares more in common than the extent
to which they differ.

Interviewee C maintains that the differences, rather the common traits, are
numerically more between the two groups, as the very way they have been raised is different,
thus implying that the latter comprises an immense hindrance to a harmonious coexistence
between them. What is more, the fact that these groups come from multiple and indeed quite
different countries and areas, hence having different backgrounds and experiences, in its turn
further complicates the situation under discussion. Concurrently, some of these populations’
customs and practices- see for instance Muslims’ habit of returning a bad deed to someone or
Syrians’ opportunistic claim of anything they set their eyes upon («Emiong yia tovg
Movaovlucvous 16ydeL 0TV GOV KOVEL KATOL0G KOKO TPETEL VO, TOD KAVEIS KL €00 TO 1010, O1
20pior Eyovv UEYOADOEL UE TO VA OIEKOKODY ue T0 étol Oédm avtd mov Gélovvy)- comprise
unjustifiable overgeneralizations pointing to racist mentalities, as they are unfoundedly

claimed to be valid for entire religious and ethnic categories of people respectively.

Interviewee G notes that not only do the differences outweigh the commonalities

between the two groups, but that the latter are essentially non-existent («Oyi, dev vadpyovv

43 10" Interview Question: @swpeite 611 gival TEPIGGOTEPO. TaL KO 1) TOL S10POPETIKG Yvopiopata (YAdooa,
Opnokeia, 101 Ko €0, mapadocelg, paktikég) peta&h EAMvov kot petavaotdv/tpoceiyonv; (GR)

Do you consider (numerically) more the common or different characteristics (language, religion, customs and
practices) among Greeks and migrants/refugees? (EN)
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kowva...»), with migrants and refugees’ language, religion, customs and practices all being
remote and starkly divergent from Greek ones. What also emerges as another difference
between the two categories is the fact that migrants and refugees arriving in Greece disregard
and in this way disrespect the country and its various distinct customs and practices, as
opposed to the way Greeks of the past that had migrated to a foreign country respected and

embraced them, without however necessarily adopting them.

Interviewee F mentions that although there are both differences and similarities
between the two categories, what are more prevalent are the differentiating traits among
them. He goes on to speak of a divergence that is evident in practical everyday things, for
instance specific foods or drinks* that Muslims are not allowed to consume, hence
constituting even the simplest act of eating, getting one’s shopping list and becoming
convives in a shared table a most challenging undertaking («BAémete amayopeveror va pdve
KATOIES TPOPES OTOTE PAENW KOl TOAAES POPES OV KAVEL EVIDTWON OTO GOVTEP UGPKET TOV
éxel TAnpopopia Tavw, ypagel moio givair kotaiinio yia Movaoviudvovs yia ppwaon. Orote

Prémw OT1 VIGPYOVVE KO TNV TPOKTIKY TV KOOQUEPIVOTNTE, OGS EYODUE O10POPESY).

Nevertheless, and despite the aforementioned objective differences and difficulties,
what is also mentioned by the interviewee is the fact that, a most profitable, for both parties
involved, coexistence is also feasible. As history reveals, Greeks were able to fully and
harmoniously coexist with Turks in Asia Minor and Pontus by means of mutually respecting
and endorsing each other’s individuality and heritage, while they were not losing or changing
concurrently any of their idiosyncrasy. Hence, what is suggested and emerges as a viable
solution for the present population and situation under discussion is a “marriage” and not an

acculturation and assimilation of the one into the dominant culture.

Interviewee E is expressing an extreme and racist opinion, according to which Islam
as a religion is identified with Jihadists- namely Islamic fundamentalists that fight in defense
of the Islamic faith- and hence blatantly criminalized. As a result, and by extension of the
latter, an entire category, Muslims, are in turn outlawed and criminalized and for this reason
implicitly declared as unwanted and unwelcome in the country, which implicitly emerges as

an antipodal of what can be inferred about Greek nationals.

44 The consumption of alcohol is considered to be haram, namely prohibited and sinful.
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5.11. The impact of the different traits between migrants/refugees on the entire society*

According to interviewee I, the different characteristics between migrants/refugees
and Greek nationals neither should nor could be bridged, that is to say we are speaking of a

formidable, yet not detrimental, void.

Interviewees H and D also report that these different characteristics of the involved
groups, namely migrants/refugees and Greek nationals, do not have to alter in a context
where everyone is to retain his individuality, while contemporaneously being part of a wider

collectivity.

Interviewee G claims that this bridging of the differences between Greek nationals
and migrants/refugees could have happened, but it did not take place primarily because of the
latter’s refusal to embrace Greek culture and values, hence indicating once again that this
symbiosis is an unbalanced and one-sided procedure that falls exclusively on

migrants/refugees.

Three (3) of the interviewed clerics have expressed moderate views, which can be
summarized in the following: it lies within the discretion of both sides to actually enrich and
not weaken a given society, while the latter, realistically speaking, cannot only be comprised
of congeneric groups of people. Hence, what emerge as essential means and tools for a most
fruitful and enriching coexistence between different peoples are mutual respect and embrace

of each other’s differences and individuality.

According to interviewee A, this contact and association with these diverse groups of
people is not something that should frustrate and keep one uneasy and distressed for long, as
it has been taking place since ancient ages. Greek history itself testifies that it is capable of
exporting what it has in abundance as well as importing what it lacks and finds along the
way, namely social, religious, cultural and any other stimuli. An indeed insightful comparison
is also drawn by the interviewee, who resembles Greek culture with a sculptor; just like the

latter gives form and shape to a piece of marble, Greek culture has across the years proven to

45 11 Interview Question: Kotd ) yvOun 60g Ta S109opeTtkd autd yvopiopota petaéd EAAqvay kot
UETOVAGTMV/ TPOGPVY®V 0oTELOVV emmAE0V BApoc 1 OPELOG Y10, TO 6UVOLO TG EAMANVIKTS kowvoviag; (GR)

According to your opinion, do these different traits among Greeks and migrants/refugees comprise an extra
burden or benefit for the entirety of the Greek society? (EN)
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be able to revive and give birth to anything that arrives in its “gulfs” («@a Aéyoue o611 0
eAnVIKOG Tolitiouog powaler ue évav yAommy [«Orws o yADTTHG Tpémel va. OwoEl Hoppl] o€ Eva.

KOUUATL UAPUOPO, TO 1010 EKAVE KOl O EAANVIKOS TOMTIOUOSH]).

Interviewee J maintains that this pluralism, interaction and need for a peaceful
coexistence already comprise a defining and inextricable part of modern societies. As a
result, it is believed that confronted with and facing this new reality, one suffers from vertigo
and does not have a fixed and permanent place to rest anymore. This in turn leads to people
suffering from neuroses, depression and anxieties and, hence, it could be claimed that this
heterogeneity comprises a burden that brings about a negative impact not on a society but
rather on an individual level. This induced bewilderment, the interviewee continues, that one
experiences is to be dealt with not by opposing what is foreign to us but by means of
embracing pluralism as well as resorting to what is safe and truly liberating for one’s soul and

well-being.

Interviewee C expresses the opinion that Greek society is expected to bear the brunt
of these people’s different traits. The latter seem to be particularly negative, as migrants and
refugees refuse to let go of past habits that they used to have in their homelands, such as
defecating in the street, throwing rubbish or eating dogs, which are described as being most
normal and natural for them, and which they bring in the hosting country as well («41n1ad7
otav 0 aAlog BéLel va KGvel avTo OV EKOVE EKET TOD NTOVE, ETNPECLEL KOL TO KOIVODPLO UEPOS
mov épyetar. Anloon av udber avtog vo KaveL Tny ovaykn tov omov Gélel, 0tav TEPTOTAS 10
opopo xai 1o PAETEIS aTO, emNpPedleoal, 1] TETOEL TO. OKOVTIOIO... OKOUO KOl 01 OlOTPOPIKES
ovvnBeieg, umopel va. pove (o Kol OKOALG, UTOPEL VO TO KAVAVE, 0 ODTODS HTOV KATL TO
PLOIOAOYIKO, o€ gUaC dev eivar pootoloyikoy). What is really crucial here to note is the fact
that these people's everyday lives and actions are described in a most derogative way as being
really despicable and vile, resembling more the habits of a stray animal rather those of a
civilized human being. The interviewee also notes that the bridging of these differences is
something hard, yet not infeasible to achieve as long as there is mutual will on both sides, as
the saying “it is easier to let go of one’s soul rather than his habits” goes («Aéve

XOPOKTNPLOTIKG. “KOADTEPA VO GOV [YEL N Yoyl TOPA. TO YOULY).

Interviewee B notes that this contact could be interpreted as a chance for a
connection and coexistence, for which, nonetheless, migrants and refugees will have to

concede and give way some of their traits, hence pointing to an acculturation and unilateral
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change on their part, as the interviewee does not seem to want to relinquish any qualities of
his own culture. What is more, the interviewee’s allusion to the origin of migrant and refugee
mothers, who are not from Monaco or Switzerland («...kal# pov koméla Eyete mévre maidia,
oev npbeg and to Movaxo, v Elfetia...»), 1S an evident attack and a derogatory comment
about these people’s countries, which are, according to the interviewee, not as affluent and
should, thus, come to terms with their questionable fate and need to kneel in respect and even
disavow some of their traditions («Xov mpoopépetar évo paynto, dé€ov to ko fote uéoa v
O1GKPIaN, ONAOON EYOVY KO UL0. ELLEIYN OLOKPLONGS OTOL YIOTI EYOVV [io. GOy LGN, OV CEp av
umopodv va aovélBovv, vo. movv dev Bo kdvw twpo ) vHoteio pov ki otav cvvélbw Ty

kdvwy) before other, ostensibly superior, traditions and heritage.

The interviewee goes on and mentions that the gap of differences among the groups
can only be bridged in a miraculous way. This is attributed to the fact that migrants and
refugees are portrayed as being really stubborn and not giving in to any of their beliefs or
habits in an attempt to facilitate this coexistence. An indicative example of the latter would be
their insistence to refuse to eat pork in such times of crises, which undoubtedly apart from

being a demonstration of one’s faith is also a projection of one’s selfishness.

Interviewee E appears firm in what he claims with regard to migrants and refugees
being an apparent burden for Greek society («Bapog, péfaia, Pipocr), while also noting that
it is impossible for these differences to be bridged, as neither of the involved sides wants it.
He justifies it by espousing a most prominent, yet false, idea among Greek nationals that
these individuals exacerbate the already burdened financial status quo of the country and
steal them of valuable and much-wanted job positions, thus driving a great deal of their
fellow citizens out of the country in a search of finding a better future abroad (ot
Kovvia nog ntave wov yrove ovokoln omo to 2009 wov Lexivhoe n kpion, npbave kor avtoi
emmAéov kou empapovinkoue. Koita kai to avtyuetwmiovue (e 1o va pedyovy moilol véor ato
eCwtepiko yio vo. fpodve éva kalvtepo uéAlovy). Needless to say, a more scientific approach
to this alleged competition would reject these claims as unfounded and bring forth arguments
that substantiate that these people can in essence contribute to the country’s economy and

overall development.
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5.12. Opinion about migrants and refugees’ arrival as a result of need or an ulterior
plan of leaders and their interests on a national and international level*

Eight (8) of the interviewed clerics maintained that the answer to this question might
lie somewhere in the middle, as these people are not to blame for any of these discomforts
and hardships that they are forced to endure. Perhaps there is indeed a bigger game, which we
might however never get to learn of its true existence or not; one that is directed by leaders
who initiate wars and so seamlessly and shamelessly inflict human misery and use as their
tolls- their chess pieces if we may- these innocent and civilian populations, who burden
themselves with the subsequent expatriation and lifelong suffering. Nevertheless, wherever
truth may indeed lie, what is certain and undeniably disheartening is the fact that millions of
people are led to abandon their lives, homes, familial places and people and search for a
better future in another country, often not in the vicinity of their homelands but far off. In the
latter case they are to encounter an entirely different status quo from what they knew of so far
and to which they have to adapt and learn to live in, most often meeting with unfavorable and
indeed quite hostile sentiment and reception from the native community in the hosting

country.

Interviewee B endorses the idea that migrants and refugees are arriving in Greece out
of need and due to the state of armed conflict in their countries, whether that be Afghanistan,
Pakistan, Algeria or Morocco. However, the fact that he refers to what an acquaintance of his
told him about people on refugee boats tearing up their identities and documents upon arrival
to Mytilene in an attempt to claim a false Syrian origin («...epyovrovoayv kot mpiv warnoovy to
goapog atn Motiinvy éoki{av umpoota oTo AUEVIKO Kol THYV OOTOVOULO TO. O10SATHPIC. TOVGS, TO.
wetovoay oty Galocoo kar tovg pwtodooayv or Auevikoi: “Ilog oe léve;”. Eleyov avtol
“Xaoav Xaoav”. “Ané oo eioou;” “Ano m Xvpia”. “Elo’”, ywpic éleyyo dllro...»), proves

that he embraces this idea and might believe that all supposedly arriving refugees might be in

46 12t Interview Question: Avtihaufdaveote ) poliky GOIEN TOV HETAVACTOV KOl TOV TPOGOPOYOV O KATL
7OV TPOKANONKE OO TNV AVAYKT 0VTOV TOV ovOpOT®OV 1 OG HEPOG EVOG ATADTEPOV GYESIOL NYETOV KOl TMOV
oLUPEPOVTOVY TOVG o EOvikO kan diebvég eminedo; (GR)

Do you perceive migrants and refugees’ mass arrival as something that was caused from these people’s need or
as part of an ulterior plan of leaders and their interests on a national and international level? (EN)
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essence migrants or that they pretend to be of another war-torn country in an attempt to claim

a refugee identity and subsequently enjoy international protection.

This frustration and resentment towards Greece’s state controls on the arriving
populations is further accentuated with the interviewee’s extensive description, and indeed
admiration, of a personal experience of his of the meticulous, as opposed to the alleged
almost non-existent Greek one, US border control that anyone entering the USA has to go
through. Additionally, another information that he brings up in its turn adds to his frustration
and anger due to the lack of an organized, humanitarian state response to the issue; according
to this, Greek police is essentially escorting on foot during nights, and hence in secret, what
they term as “illegal immigrants” to Germany just so they can pass their responsibility
somewhere else, in this case Germany («Euag mepvave twpo. 2aOpoueTaviotes amd 1o ywplo
€00 ka1 0vo ypovia Ppaov. Ilepvave Ppadv yio. va fyovv Alfavia xar vo. ptacovv Iepuavio.
Koi moiog tovg ovvodever mopokoin o ovto to 10lidl; Ilepimoiikd, 10 omoio dev TovG
ovMoufover kar oev tovg ayyiler kov... Tovs ovvddevav yiati tovg Bewpodooay
AoBpouctavaotes kar tovg éleyav Oa cog oonynoovue oty Iepuovia pe ta modia apkel vo
POyeTE, OVTO O€V EIVOL TOMTIKY, ODTO OV glval cofopotnto, avTa EIVOL EUEVO. OV UE
evoylovv»). Unquestionably, this is a most conspicuous manifestation of the country’s
inability to effectively and lawfully, according to all relevant national, European as well as
international legal provisions, moderate the migration and refugee issue and the hundred
thousands of individuals that are left utterly unprotected and mistreated within the country’s
borders.

5.13. View of migrants and refugees as victims or perpetrators of this humanitarian
crisis*’

Three (3) of the asked clerics noted that among migrants and refugees there could be
both victims and perpetrators, the latter of which wish to avail themselves of the criticalness
of the times, while more than half of the totality of the interviewees, namely six (6), agreed

that they are victims, with interviewee F stressing once again the importance of the source of

47 13t Interview Question: Eceic avtilopBaveote avtodc tovg avOpdmove wc Bvpata 1 00teg ™S
kplong avtic; (GR)

Do you perceive these people as the victims or perpetrators of this crisis? (EN)

68



a given news. That is to say that one ought to be attentive to where he acquires his
information from, indirectly alluding to the fact that Greek mass media are generally neither
valid nor credible, as they serve political interests and for this reason are biased and
discriminatory. Another thing that should be taken into account is how an individual
interprets information, namely the extent to which one allows himself to accept news as valid
and by extension be shaped and in a sense manipulated by them («Nau, eivar mpayuoza wov
[0WG KOl TS UETOPEPOVTOL KOl GTOV KOGUO, TS TO. 0&yeTOl 0 Kobévag, T owafalel, mwg

EVIUEPDVETOL, OO TOV eviuepwvetal, Eivar moAAd ta {ntiuatay).

Although interviewee B views these individuals as the victims and not the
perpetrators of the situation under discussion he goes on to describe them as “sheep”, namely
timid and even submissive people, who are not opinionated, vocal and determined enough to
communicate and claim what is best for them («I/lapacipovrar edkola, sivar mpofaror). This
comprises an attack to these people’s meritoriousness and value as well as a belittling of their
personal quality and determination for the greatest possible claim for themselves and their

families.

5.14. Opinion about the possibility of a linguistically, culturally, ethnically and
religiously heterogeneous Greece in the future48

Four (4) of the interviewed clerics are in favor of this multicultural environment and
this can be proven by the very past of Greeks, as they were able to preserve their identities
across centuries even in deeply multicultural environments. Nevertheless, this could also be
interpreted as a fear of losing even the slightest of one’s traits and pointing to a desired purity
amongst a plurality. Half of the interviewees also acknowledge that it is a situation that does
not comprise a distant future but rather an already existent, and ever more common, in the
years to come, reality that humanity shall have to come to terms with, while others
maintained that it is a situation that ought not fright people but instead be embraced, as this

diversity comprises the quintessence of humanity («Ko: mpoowmixa 1o aykalidlw, dev ue

48 14™ Interview Question: ITowa givor 1 Yvdun 6ag Y10 T0 EVIEXOUEVO [0G YAOOGIKE, TOAMTIGHIKG,

e0vika ko OpnokevTikd avopoloyevovg EALGdac oto uédhov; (GR)

What is your opinion about the possibility of a linguistically, culturally, ethnically and religiously

heterogeneous Greece in the future? (EN)
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poualer. Avtn eivar N TEUTTOVGIO KOL O TAODTOS THS GVOPOTOTHTAS, 1 OLOPOPETIKOTHTON,

according to interviewee H).

According to interviewee J, only by individual simplicity can one be entirely himself
in a context of complexity and intricacy that will be the foundation of future, if not present
already, societies. In other words, in all this plurality and multitude, people are to retain their
individuality in terms of maintaining their own personal characteristics, such as language and
convictions. To this heterogeneity, the interviewee appears to be somewhat skeptical and
reserved («Eyet moAlovg, morlovg déoves ot 1o mpdyua, ToAES TapauéTpovg. Aev umopw vo.
mw...»), as he notes that it is expected to bring about tremendous pain and struggles for some
of the involved parties («Zavaléw ou eivou kdwi 10 omoio umopel va givar 0ovvHpo yio.

KATOL00GY).

Interviewee G seems concerned, daunted and indeed intimidated about the ethnic and
religious purity of his country as a result of prospective intermarriages of these populations
with Greek nationals in combination with the country’s low birth rates (« Yadpyet évas pofog,
POPaUOL ODTO TO EVOEYOUEVO, OLOTL OTH YOPO. UOS DTOPYEL UI0 DTOYEVVHTIKOTHTO, KOl O
OVVODAOUO UE TOVS YOUOVS UETOLD YPLOTIOVAYV KOl HOVGOVAUGYV®V, UEIKTOL YOUOL, UEIKTHS

Opnoxeiog umopei vo. vdplel Tpofinua, oev EEpovue aro uélrov i Oa yivery).

Interviewee F notes that this pluralistic- in terms of languages, cultures, ethnicities
and religions- Greece and humanity in general that is discussed is not a recent or modern
phenomenon but rather one that has always been existent to a lesser or greater extent
everyplace. Nevertheless, despite acknowledging the long history and inevitability of human
diversity- he distinctively calls it a necessary evil-, the interviewee goes on to say that he
would indeed mind and perceive it as a danger if this so-called heterogeneity and pluralism
affected his own, as he quite possessively claims, customs, culture, church, flock and overall
identity as a Greek Christian Orthodox («...0a ue meipale ov avto eiye arloiwon ota éBiua To.
O1KG OV, OTIS TOPAIOTEIS TIS O1keéS (oo aov Ellnvag Opbodolog kar emnpéale v exkinoio

1ov kai to moiuvio. Avto Oa ue evoylovoe kot Oa to EfAema ws KIvovvoy).

Hence, the interviewee might be theoretically in favor of pluralism and
multiculturalism but only on the condition that Greek people are not influenced by it and do
not lose traits of their idiosyncrasy. The latter is further reinforced and supported by means of
once again alluding to bright and impressive examples of the past in Asia Minor, where
Christians of different dogmas, namely Greeks and Armenians, wonderfully coexisted with
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Muslims. What is more, another thing that arises from what the interviewee says is an
idealization of what Greece has to offer as a country to arriving populations and thus a subtle
perception of it as being more valuable and superior to others («Kai owto mov Erovue sivou

Onoavpoc kai Oa wpémel vo, 1o ddTovUE KoL 0TOVS GAAODSY).

According to interviewee A, the plurality under discussion comprises a problem and
this can be seen in the long Turkish occupation of Greece and the subsequent tampering and
impact it had on Greek language, culture, customs and practices. Nevertheless, what is
stressed as an even bigger threat for the aforementioned Greek traits is the negligence on the
part of Greek people of the traditional Greek way of living. Instead, if Greek nationals lead a
traditional way of life, they can comprise a most necessary “vaccine” and leading light- what
we would term as a “lighthouse”- for others, indirectly positioning the former to a higher and
the latter to a lower place in a most arbitrary hierarchy respectively.

The interviewee also interprets the current situation as a positive challenge and
parallels it with Christianity’s glorious past. More specifically, he notes that Christianity was
essentially born into the Roman Empire, which was a globalized environment, which actually
embraced each and every individual, leaving no one behind. Consequently, what is suggested
by the interviewee is the fact that by means of learning about the very history of Christianity
and simply following its teachings, one comprehends how to approach and react to the
current humanitarian crisis and era of constant and successive changes as well as becomes
aware of what true equality really translates into, namely respecting and loving one another
anyhow, practicing, embodying and proving that Christ’s order “thou shalt love thy neighbor

as thyself” is nowadays just as practical as when it was first written.

Interviewee B in his turn appears concerned about the effects that linguistic plurality
is bound to have on the Greek language in the future, as he fears it will not even resemble the
Greek language of the present and will, thence, lose its distinctive idiosyncrasy and wealth
(«Euéva owtog o mlovpaliouos ue wpoudler ¢ mpog ) un evivunon e yAwooas Hog o
EMOUEVO. €TN OTIC VEES YEVIEG, HON YIVETOL aVTO TO TPAYUO, KATL 7oL &ivar Olifepoy).
Nevertheless, this fear about the repercussion of this pluralism is not extended to religion and
faith, as the interviewee claims that the latter are not altered by language, but on the contrary
multilingualism is actually reinforcing faith («H zwioty dev arloidveron omd ) yidooa, oo
oo, eycd motedw O6T1 N Tolvylwaooio Ponbiel mwipo. wolv v miotny). This last argument is

further explained by the interviewee, who refers to a Church tradition during the evening of
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Easter Sunday, which is called the “evensong of love” #°. For its duration the Gospel is no
longer preached in Greek but in any language the congregation has a command of and in this
way, as the interviewee characteristically says, there is a much-needed unity and diversity
within the context of the GOC, where all languages and nations are unified even for a single
day in the year («Eotw koi pio @opd oto £10¢ oTNV eKKANoio Eyovue pio. evotnra,

TOAVTOMTIOUIKOTHTOR).

Interviewee D’s response («Towg Oa eiyo évav eviolaoud oyetikd. ue 1o Gprnokevtiko
KOUUATL UETG. A0 TOGOVE QLDVES, WS TPOS TO TWS Oa apouorwvotay avto to mpdyuay) is quite
inconclusive, as he speaks of being skeptical about the subsequently induced religious
assimilation, yet he does not specify whether this assimilation will be bilateral or unilateral
and if the latter is indeed in effect the believers of which religion will have to acculturate and

adopt to the teachings of the other.

On the other hand, interviewee E is overly dogmatic and confident in what he claims
(«Oy1, oyt euévo. dev Ba uov opéoet... BéPoua, féfora Oa ue pofile...»). He is firm about not
liking and even being afraid of a heterogeneous Greece and would more specifically abhor
others’ impact on Greek religion and traditions as well as the imposition of their beliefs,
customs and practices, culture and even cuisine on the Greek ones. Hence, from what the
interviewee claims, but also the very way he claims them, it becomes apparent that he holds
some illiberal and prejudiced views, the main essence of which can be encapsulated in
viewing anything Greek as superior and worthier than anything foreign and the subsequent

feeling of urgent need for maintaining Greek purity.

5.15. Opinion about whether migrants and refugees will be able to fully integrate in
Greek society®°

Albeit a candidly challenging endeavor, this inclusion is not something unattainable
or completely infeasible. If individuals from both sides involved are willing and amenable to

some changing and retreating as well as practically creating bridges of communication and of

49 In Greek it is called «O gomepvog TG ayGmno»

50 15t Interview Question: Oswpeite 611 Oa popécovy Kamoto oty va eviaBovy TAP®S 6To GHVOAO TG
eMvikig kowoviag; (GR)

Do you think that a complete integration of these people in the entirety of Greek society is possible? (EN)
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a common future, for instance by intermarrying, a mutual approaching and harmonization is

most likely to come about.

Interviewee H maintains that migrants and refugees’ inclusion is feasible, yet
concomitantly something that requires not only their own will, determination and effort but
also that of the native population, namely Greeks («4AzdAvta, av mpayuotixe to Ocinoovy ko
o1 000 mhevpés, kar o1 EAAnves kau o1 uetavaotes kou mpoopvyesy). We are, thus, speaking of a
bilateral situation, rather scenario, that needs both sides to consent as well as practically make
an effort and undertake whatever is possible for this to gradually come to fruition. According
to this reasoning, it becomes easily intelligible that even if one of the two groups of people
does not approve- either theoretically or practically- this inclusion, the latter is not virtually

viable, hence equally distributing the same amount of importance and clout to both sides.

Interviewee E maintains that migrants and refugees will eventually be integrated, yet
this will be neither a personal choice of theirs nor a mutual effort on the part of both involved
parties, that is the receiving community and the arriving populations. Consequently, as it is
explicitly stated («Me to {6pt Oa tovg evidéovue, owtd motevw. Ovte kar ot (oot to Béovve
alAd ue to (opt Ba yiver kdmoio atiyun, o motedwy), inclusion is an inevitable event, which
will however take place by mere force that the former can and will impose on the latter, thus
alluding to an imbalanced relationship between these two by means of having the upper and

lower hand respectively.

Interviewee J believes that with the current data and numbers of migrants and
refugees in the country, their inclusion is feasible and is already underway («@swpd ot ue
paon ta vrdpyovra dedouéva, yioti oe Eva aevapio vwobetiko, vwobetiko Etal, vo, Eplovy diia
10 exarouuvpio. uetavdoteg, tote arldlovv or 1ooppomies, t0te lowg... »). In the exceptional
case, however, that many more keep arriving in millions, inclusion would not be an option, as
in that case it is implied that perhaps the very Greek identity and idiosyncrasy would be

threatened with extinction.

Interviewee F notes that if this potential inclusion of migrants and refugees indeed
takes place, it will come with considerable difficulties and only after a genuinely long time,
hence proving that it will not be an effortless result of the former’s coexistence with the
native population («Eee, iows. Oéler modd ypovo...»). The interviewee also claims that a
further limitation or barrier to this inclusion is these people’s hesitation, if not unwillingness

(«Eéaptatar av Oélovv ki exeivol, yioti amd 0,11 akodw kair PAémw dev Oélovv ot idiot va
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HEIVOLY uoviua. 0 TovAdyiatov, otnv EAAddar), to permanently settle in the country- and not
move on to another northern European country, where most probably their living standards
will be higher and their level of comfort, quality and affluence finer- as well as the most
improper Greek state management of the issue («Eyer molAég dvorolieg amd mhevpds pag, omo

EAANVIKIIG TOMTELAKNC, O TOVUE, OLOYEIPIONS TOV TPAYPUATOCH).

For those of them that choose to stay in Greece and do not move on to another
European country, inclusion will eventually take place indeed. What is worth mentioning,
however, is that the majority of the interviewees that hold this opinion consider that
responsibility lies primarily with these populations and not so much with the native ones («7o
av Oa eviayQodv 1 oy eloptator kvpiws omd avtodg Tovg d1ovg..., as interviewee D notes»).
Undoubtedly, this constitutes a disclaimer of liability on the interviewee- and by extension
natives’- part, as they place the entirety of the responsibility on these people and publish a
disclaimer themselves for the subsequent fruitful or unsuccessful outcome of their

integration.

Half (5) of the interviewees maintain that such an inclusion is not possible, as
migrants and refugees themselves do not wish to become a functional part of Greek society

and do not wish to be integrated.

Interviewee B parallels migrants and refugees in Greece with Turks living in
Germany for the last 70 or so years. The latter, despite being established there for three
generations already, have remained misfits and ghettoized and have not managed to integrate
into Germany, which is by all accounts considered to be a liberal, free and affluent country
riddled with opportunities and job positions. The fact that Greece does not essentially have all
this and could, thus, not be termed under the same category with Germany with regard to its
development and overall receptiveness, embrace and utilization of the available working
force within the country’s borders, is what leaves the interviewee skeptical and troubled

about a viable inclusion of migrants and refugees in Greece.

Another contributing factor to this numbness and uneasiness to answer the question is
a personal experience that the interviewee had with these populations. Despite being in a
destitute and despairing state, starving refugee mothers refused to take and eat pork meat that
clerics distributed to their refugee camps due to their Muslim quality, thus displaying an
unjustified obstinacy, which they refused to let go even in view of the immediate need, in
which not only they but also their children found themselves. This intransigence, the
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interviewee fears, is hard to discard and it is to be evinced and displayed also on their
eagerness- or rather lack of it- to integrate or acculturate to the native Greek culture and
community. («Otav sueic miyoue Payntd, TPOYIUG OTOV TPOTPVYIKO KOTODALOUO £0M OTIS
Boppopes, meivoouévo, maidokio Kot [UoVOOES... Kol Vo AEVE OEV TPWUE YOIPIVO VIOTI ELUACTE
Movaooviuavol, avto Aéel katl, avto oe Olifel uéoo oov. 1ot n ovaykn Katapyel T0 VOUO...
OTAV DIOPYEL AVAYKH KOTOPYOOVTAL QVTOL 01 KOVOVES Yia vo. cwlel 0 avOpwmog, va owbel o
koatdotacy. Avtoi eivar ouetoxivtor oe ovto. Avto yio. puéva givar moAd OvaKolo Vo To

OTOPAALEISY).

According to interviewee G, migrants and refugees’ inclusion emerges as a unilateral
matter, in which the hosting community apparently plays no salient role. The interviewee is
unequivocal and determined («-Ade vouilw, dyi1. To Ocwpad avépikto amd kKamoiovg ovOpdTovg.
-Ano v mevpad twv ElApvov motedete 11 amd v 0ikh 006 WAEVPA, -AmO T Ok TOLS
mhevpay) that these people’s inclusion is impossible, without however specifying the reasons

or giving further details about this.

By saying «...av &rovv ¢ mpovmobéceis aiyovpa. Oa umopécovv vo. apouorwBodvy, it
seems as though interviewee D believes that for someone to be able or rather deserving of
acculturation and effective integration into another country, specific premises need be
fulfilled. Notwithstanding, these are not further specified or elaborated upon, leaving one
contemplating whether they could also include traits such as skin darkness, language
proximity, common history, individual perception of one’s country or other such arbitrary

perspectives and frames of reference.

5.16. Opinion about the necessity of a cultural, religious and ideological assimilation on
the part of migrants and refugees in their attempt to integrate in the arriving country®?

Half (5) of the interviewed clerics are in favor of the fact that anyone, no matter how

different he might be, can veritably integrate into another foreign society or community and

51 16™ Interview Question: Ta vo yiver auty 1 éviaén, mov einape thpa, dewpsite dTL TPémer va

agouowbovy Tolrtiotikd, Bpnokevtikd, 1deoroyikd; (GR)

For this integration to take place, do you think that these people will have to assimilate culturally,

religiously, ideologically? (EN)
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maintain his idiosyncrasy- as the opposite would indeed amount to a deprivation of liberty-
and all the dissimilar and distinct traits that differentiate him from the others. Thus, what is
suggested is that there is no need to change for either of the involved parties, yet it is
considered necessary for the newcomers to respect and abide by the written and unwritten
rules of the new country as well as be employed so that they can serve a “utilitarian” and
practical purpose within the country. In this way, a new cultural, religious and ideological
“mixture” will be created, which will comprise the norm and future of societies, if it is not the
present already. Another recurring pattern among the interviewees were the recurring
allusions to past exemplary examples of Greek presence in another country (Germany,
America, Asia Minor etc.), which give prominence to an extended ancestor-worship among

Greek Christian Orthodox clerics.

Interviewee G maintains that migrants and refugees ought not give up their
idiosyncrasy and in this way assimilate to the values of the dominant community but instead
keep their unique characteristics and respect the already existing ones of the new country.
Concurrently, however, he hints at the fact that the latter is virtually impossible with these
populations, as a complete lack of respect, tampering and damage towards Greek customs
and practices is very typical of them, as opposed to prior movements of Greeks to Australia,
the US and Africa that were exemplary and indeed practiced and respected local
distinctiveness («...dev karapynooue exei mépo. ta on vrdpyovia. Onwg koi 1 ekKANoio uag
otav moer atny Aepikn, yio. TapooEIYUO, V. O10GEEL TOV YPIOTIAVIOUO KOI TO EVAYYEALO TOD
Xpiotov pag oev mael va kotootpéyel to. nOn kou to. EGua tovg, ta aéfetau. Ilael vo o10aler ki
T0VG oyoamael Owws ival, puaika. Me oefaoud. Avotoyms dev vmapyel avtog o TefOGUOS

ONUEPOL LUE AVDTOVSY).

Interviewee A is really unambiguous with regard to his wish for migrants and
refugees’ cultural, religious and ideological integration to take place («4v7o dev Sépw av o
motebdw, alla oiyovpa to ebyouor»). He goes on to romanticize and idealize Greek culture
and Christian faith, which are described as being the absolute best, the creme de la creme of
their kinds («O elinvikog mohitiouos amo tn uio kar n ypiotiaviky mioty awo ™y ALy eivai
0,71 KOADTEPO VITApy)EL aToV Koouoy). For this reason, it is essential, if not a moral duty of ours
as their fortunate holders, to pass them on to others («/lpémer, av umopécovue, va tovg
HETAYYIioOVUE KOl TOV EAANVIKO Tolitioud kot v opBodoln miotn»). Once again, the pattern of
migrants and refugees’ belittlement and a subsequent over-accentuation and almost reverence

of anything Greek and Christian is found.
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Interviewee J claims that a religious assimilation on the part of migrants and refugees
is not likely to take place («@pnokevtika Aiyo dvoxola 1o Plémw... Omdte yovopikd to
amoxAeiw va apouoiwBodv Gpnoxevtikd...»), alluding to a mutual will on both natives and
migrants/refugees to stick to their own religion and beliefs. Only on a cultural level does the
interviewee believe that there could be a an embrace of part of the new country by arriving
populations, while at the same time maintaining part of their distinct traits and individuality,
which the interviewee considers definite and even inescapable with such interactions across

time.

Interviewee E is in his turn more than candid in unequivocally expressing his belief
that this desired integration of these individuals is not feasible and is in actuality something
hard to achieve («4doxolo, oy1 dev Oo. yiver avtor). Another thing that he notes is the fact that
only the few crypto-Christians that there are in these people’s countries are in essence well-
disposed, congenial and “compatible” with Greeks, while the remaining vast majority of them
that are Muslims are narrow-minded, obdurate and adamant and hence, even if attempted, no
bridge of communication could ever be established with Greek nationals and them («...xau
OTIG OLKES TOVG YWPES EYOVVE TODS KPVTTOXPLATIONVODS TOD KpOfovTal alld gival moiv Alyot... Ot
OTOAOITTOL EYOVY IO CVYKEKPLUEVOL VOOTPOTIQ, EIVOL GTEVOUDOAOL, LoYLPOYVOUOVESY). It goes
without saying that this view is extremely absolute and obsolete, it refuses to even establish
and initiate channels of communication with these Muslim arriving populations, treating them
as an undifferentiated sum and, therefore, treating them in a most biased and xenophobic

way.

An interesting point is raised by interviewee B, according to which this immediate
need and wish for migrants and refugees to respect the beliefs and overall lives of Greek
nationals, merely constitutes a projection of the lack of respect towards the latter’s prosperity
on the part of the Greek state as well as an utter failure to cater to their needs («/iazi yevika. o
Ellnvag vicber ot de aéfetar ™ {wn Tov, 0gv vIOpYEL GELATUOS Tt (WN TOD TPOTO ATO TV
eAnvikn moliteia, Oyt omo tov Cévo, o EEvog eimaue €ivol 0 amoolomounaios tpayogs. Iia uévo,
exel eotialetal to mpofinua meproootepor). Therefore, as it can easily be understood, migrant
and refugee populations once again become the scapegoats and recipients of all this anguish,

as they are more easily castigated and condemned.
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5.17./5.18. Opinion about what migrants and refugees would wish to see happening with
migrants and refugees as well as what they think will happen in actuality with these
persons®?

The following comprise the essence of what the majority of the interviewees believe
will in actuality happen with migrants and refugees. Adopting a realistic stance to the
challenging issue under discussion, a miracle is not likely to take place and the present
exigency is not to be resolved anytime soon. As a result, these people will continue to suffer
and endure all this pain and hardships in view of the interests of the few ones that are
controlling, “nourishing” and profiting from this widespread dissent and tumult. According to
interviewee J, a coexistence between Greek nationals and migrants and refugees emerges as
obligatory and not as a result of free will and positive disposition («@a covoraplovue, dev
umwopodue va kdvooue kor oapopetikay), While other clerics believe that some of them are
going to further move to other countries either out of their own volition or because they can
no longer endure life in Greece, while the ones that get to stay in the country will in due
course adapt and acclimatize. A common perception among the interviewees is also that
people will stop remaining numb and stop normalizing the pain, institutionalization and
systematic deprivation of these people’s fundamental human rights. What is also really
interesting is the view of interviewee B, who resembles the current situation with an active
volcano that is soon to erupt and spread mass evil («/Tiotedw ot Oa yiver évo umdyalo.
Aniaon kamoio oty motedw 10 nopoioteio Qo oxaoel. Meta v éxpnén tov neaiateiov Oa
yivel koko ueydloy), which will also come as a result of the ongoing war in Ukraine and its

dreadful and immediate repercussions in every country in this globalized era that we live in.

The common ground of all interviewees with regard to what they wish to see
happening with migrants and refugees is attempted to be portrayed in the following: a most
beautiful and peaceful coexistence between the native and the arriving populations is desired
with as few problems as possible. Most definitely, sporadic tension, predicaments and
problems cannot possibly be completely eradicated, yet what arises as of cardinal importance
is to avoid an unbridgeable divide. Other interviewees long for whatever lies in the best

52 17t and 18 Interview Questions: Tt 0o 0éAate vo cupPetl pe Tovg petavaoTeg kot Toug Tpdoguyes; / Tt
moteveTe 6Tt Tparypatikd Oa coppei; (GR)

What would you like to see happen with migrants and refugees? / What do you think will truly happen? (EN)
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interest of these people, whether that be returning to their homelands with decent and
peaceful conditions- which undoubtedly remains a continual wishful thinking of migrant and
refugee individuals- or staying in Europe- in Greece or any other European country, where
they will be able to enjoy respect, love, liberties and rights.

Interviewee | mentions that what he would wish is for Greeks to take advantage of
and in some way or another exploit migrants and refugees («...va tov¢ ‘ekuctarlevrovue’
mpo¢ opeAds uacy). This exploitation could be viewed as carrying both positive and negative
meaning: positive in the sense that we allow these people to be completely at liberty and
contribute to this new land all their unique and different traits, in this way enriching and
further benefitting Greek nationals; also a negative hue in the sense that Greek nationals
could take advantage of them perhaps by financially exploiting them- that is by paying them
less for the same piece of work- or condemning them to let go of anything that distinguishes

them from the native social whole.

Interviewee G is doubtful even of the very “refugee quality” of these people («Edv
eivol Tpayuotikol mpoopoyes...»), While he also acknowledges the fact that the conditions and
state of armed conflict are up to this day in effect in most of these people’s homelands and for
this reason although a scenario of going back to their country of origin emerges as a wishful
thinking in their minds («...motedw o011 kdmora oty o Oédovv va yvpicovv otov ToMTO
Tovg...»), it remains a discouraging, exceedingly risk-taking, perilous and for this reason
unlikely one. The interviewee also notes that the current issue is not to be solved, unless the
powers that be decide to do something for its resolution («Av dev wdpovv amdpacn o ueydleg
ovvauers Ba Léyoue, o1 nyétes e Evpomng kal tmv ywpwv avt@v, ovatoyms oev Ba Lvbel to

TPOPALOY).

Interviewee F, half in earnest half in jest, says that migrants and refugees’ decision to
stay or leave the country does not really bother or affect him, as he has problems and issues
of his own («Euéva mpoowmixa obte ue amacyolel ovto. Anlodn éxw dlia mpofiiuata vo.
ayyovouor [yeAder]»). This could be seen as an indirectly indifferent stance, according to
which migrants and refugees’ reality does not influence that of natives, hence connoting that
although both categories of people may be parts of the same society, their contacts and
interactions are minimum and barely noticeable, highlighting a most formidable void between

them.
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Throughout the interview, interviewee F hints at the fact that migrants and refugees
are not the only victims in this whole crisis («Ziyovpa eivor avroi Obuaro kar gueic Kovid. oe
avtoig devtepa. Bvuaror). The hosting community is also suffering and experiencing this
turbulent state of affairs and thus a permanent resolution, settlement and closure of this
exigency is seen to lift a huge weight off the natives’ shoulders as well. What can be
concluded from the latter is the fact that it is an egocentric and self-serving approach to the
migration and refugee crisis, in which these peoples’ struggles are neither prioritized nor

respected, while their very traumatic experiences always seem to come second.

Interviewee C claims that a harmonious coexistence between Greek natives and
migrants and refugees depends on the latters” numbers («4v o apiuog twv petavaotwv dev
avénlei vmepfolika tote Qo umopodoaue va (oovue apuovikd olor ualin). That is, only if
they remain unchanged and as they presently are- and hence fewer than the native population-
will it be feasible to speak of a peaceful coexistence, which in turn gives prominence to an

alleged wish for Greek numerical supremacy and lateral fear of a loss of the Greek identity.

Interviewee B seems to have quite a distorted perception of reality, as he wishes for
these people to return to their homelands («@a 70cia va emotpéwovy otig ywpes Tovg UE
ovviikes (WG Omws avtég mov Eyovue gUEls, ue ToAD koAés oovlnkes {whcy), which shows
that he neglects the fact that this is practically impossible, as the majority of them are still in
warfare and thus a return to them is in most cases infeasible, let alone a pursuit of a life with
dignity. What is more, the interviewee also seems to have lost contact with reality in Greece,
in which the overwhelming majority of the population suffers from the country’s political
deficiencies, deprivation, unemployment and overall misery, while the interviewee speaks of

allegedly qualitative living conditions in the country.

Interviewee D speaks of assimilation and acculturation on migrants and refugees’
part, which, as it can be inferred, arises as a prerequisite if the latter wish to stay in the
country («Ocor Gélovv vo ueivoov oty ywpo. Hog Vo KGToovy kai vo, agopoiwbovvy). By
saying so, the interviewee places the native heritage and way of life at a superior place, one in
which it should remain protected, unaltered and be passed down as a most valuable and dear
legacy onto the inferior migrant and refugee equivalent. The interviewee also believes that
just like in the already elapsed time (2011-2021) no serious or effective management of the

situation has taken place, the problem will remain unresolved in the years to come, and thus
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these peoples’ pain further extended for the upcoming decade as well («Eyw motedw ot iowg

110 OEKAETIO OKOUO. Vo, ThEL EToL, va unv AvOel To mpofinuor).
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6. Conclusions

The end results are indeed quite confusing and inconclusive, as the emerging GOC
stance to migrants and refugees is divided. As in the entirety of Greek society, among the
GOC clergy there are also two extremities; to the one end there are liberal opinions and to the
other end there are conservatist and even radical right ones. While in most questions half of
the interviewees speak of and think in humanitarian, compassionate and benevolent terms, the
remaining half of them express a deeply obscurantist, racist and intolerant attitude towards
these people and every little thing that their arrival brings along in Greece.

The latter refuse to discuss- let alone envision and really allow to take place- a two-
sided symbiosis, where both groups keep their individual traits and adopt one another’s where
applicable. Instead, what arises as the only available option-necessary evil is these
populations’ acculturation and assimilation to the Greek ones, hence demonstrating zero
tolerance and willingness to change and approach the arriving populations and their heritage
for fear of “bastardizing” and debasing the purity and presumed excellence of the Greek

ones.

Migrants and refugees’ successful integration or not solely depends on these people
and not the natives, which exactly demonstrates how unilateral, small-minded and eventually
infeasible a perception that is. In fact, it highlights the Greek obstinacy and refusal to
facilitate these people’s integration for fear of losing some of their own unique,
unprecedented and idiosyncratic traits, while at the same time advertising their meretricious
generosity, compassion and Christendom. Undoubtedly, this constitutes a disclaimer of
liability on the interviewees- and by extension natives’- part, as they place the entirety of the
responsibility on these people and publish a disclaimer themselves for the subsequent fruitful

or unsuccessful outcome of their integration.

To the scenario of a most needed coexistence between the two-Greeks and
migrants/refugees- most interviewees reply that only the latter are supposed to alter and adapt
their overall heritage and identity so that it resembles or rather approaches that of the native
community. Needless to say that this is another depiction of how unilateral and one-
dimensional the multifaceted and intricate issue of a harmonious “marriage” and coexistence

between different groups of people is approached by GOC clerics, while at the same time
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their obstinacy to remain still and not make the slightest effort in order to facilitate a bridge

between the two groups reveals their refusal for a mutual cultural appropriation.

The very identity and refugee quality of these people is questioned by most
interviewees, who remain skeptical and, hence, temperate and numb with regard to their
understanding and stance to these people. They appear to be suspicious and not fully
convinced that a good majority of them comprise people whose rights have been- and indeed
still are- severely breached and are in genuine need of immediate and international help. This
perfectly demonstrates that they have been overcome with fear and mistrust owing to the fact
that among these populations there have indeed been reported numerous cases in which
individuals- or entire vessels and for an extended period of time- falsely presented themselves
to come from specific war-torn countries in an attempt to claim refugee status and thus enjoy
international protection, reap all the subsequent benefits as well as make a fresh life start on
European ground altogether. What is deduced from the above is that Greek national,
European and international failure to address and effectively manage this mass arrival has
created an up to a point reasonable numbness that is however converted to biased and
arbitrary overgeneralizations, apathy and ultimately insensibility on the part of the GOC
clergy and by extension perchance even the Greek general public as well.

A number of interviewees were also noted to be cautious and hesitant to express their
opinion on the topic, which could be attributed to individual inhibition and diffidence,
nonetheless one is left wondering whether the fear of standing out from what the official
body of GOC stands for is actually present and the one that directs their thinking and public
standing. Could this comprise an attempt on the part of GOC clerics that participated in this
research to fit in and mitigate the void between the individual and the official GOC approach
to the issue and hence the likelihood of standing out like a sore thumb? It is indeed a
possibility bearing in mind that even when an opinion is bright and hopeful like a beacon
amidst the utter darkness, a clear and manifest philanthropic stance towards these people
without any asterisks whatsoever can only be insinuated and not blatantly discussed, let alone
preached, as it comes in complete contrast with what the overwhelming majority of the body
of the GOC in actuality holds.

The very language and way in which interviewees answer the posed questions is also
worth mentioning and indicative of the extent to which their answers are spontaneous,

unstudied and hence natural and truly genuine. A pattern that can be pointed out throughout
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the interviews is that with hard and very clear-cut questions, interviewees seem to
demonstrate a difficulty- also with their entire body language- in expressing their thoughts
and opinions in a straightforward, clear and effortless way, thus reinforcing the
aforementioned claim and almost resembling the relationship a young child has with his strict
father, for fear of whom it is exceptionally wary of everything that comes out of its mouth, if
not portraying an obedient behavior out of fear for the consequences that may be brought

about.

Although theoretically all interviewees comply with, highly respect and endorse
Christ’s teachings and philanthropy, in practice and as the interviews unfold-and perchance
the interviewees become more and more comfortable with the environment, the interviewer
and the interview per se and by extension their answers become more unforced and
spontaneous- they demonstrate a different stance from the one they had previously presented;
one that is in most cases far from Christian theology and beneficence and instead proves to be
a much more hostile, conservatist, xenophobic, if not misanthropist, world ideology, thus

leading to interviewees falling into discrepancies and successive contradictions.

Among all interviewees what appears to be their greatest source of disquietude and
discomfort is migrants and refugees’ different creed. This, before anything else, comprises
for them the biggest threat and dissimilarity with the native population and is for this reason
viewed quite skeptically and often with considerable apprehension on their part. Nonetheless,
what needs also to be mentioned is the fact that all ten (10) of the interviewed clerics are
highly hesitant and unwilling to familiarize with the idea that in this era of globalization and
constant movements their religion- and for instance not so much and with such uniform and
all-generalized agreement their culture or language- is to undergo changes and enrichments,
which are nonetheless rather seen as shortcomings and considerable repercussions and

defects.

Another common ground among all interviewees is the idea that to the current
humanitarian distress, the Greek government as well as the numerous non-governmental
organizations (NGOs) have not greatly and efficiently addressed it, while quite prevalent is
also the idea that the criticalness of the situation only became worse and had in effect the
opposite results as to the ones initially expected, hence highlighting the frustration,

dissatisfaction and loss of trust of the interviewees in the work and efficiency of the very
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institutions and assigned individuals that examine, overlook and are in charge of the

situation.

What is more, a common perception among all interviewees is also the fact that the
current exigency will not be effectively managed, let alone solved, in the years to come. That
IS to say that the same disregard and negligence will continue to be practically portrayed with
no tangible and viable solution being found and implemented in an attempt to cater to these
people’s immediate needs as well as embrace and not infringe their utmost fundamental

human rights.

Throughout the interviews there have been subtle or even explicit allusions and
references to the fact that the overwhelming majority among the GOC clergy-which has
naturally abstained from and refused to give interviews for the purposes of the present thesis-
holds a firmly anti-immigrant and ethnocentric attitude. Considering that these extreme
attitudes and points of view have only been vaguely alluded and insinuated by the involved
interviewees, it leaves one wondering as to what would have been the extent of the
extremities voiced by such proponents of the GOC clergy as well as the complete obscurity,
malevolence and misanthropy of their primitive tenets. Needless to say that were these beliefs
and positions voiced, the entire construct and the very conclusions of the present thesis would
notably differ. Concurrently, however, it leaves one pondering as to the extent of truth that
the current findings contain as well as leaves much space for doubt as to whether they are
genuinely typical of what the majority of the GOC clergy discusses behind closed doors and
ultimately what it maintains and in what ways it has assisted modern migrants and refugees in
Greece during the period 2011-2021.

Albeit on a theoretical level the overwhelming majority of the interviewees is in favor
of these people as well as recognize and embrace all their subsequent and inalienable rights
as fellow human beings- hence abiding to the quintessence of Orthodox Christianity and its
truly humane dogmas that apply and include everyone without questioning their differences
and idiosyncrasies- yet on a practical level the reality that arose through the present thesis is
indeed quite different.

There is an all-pervading feeling of superiority, heroization-lending a helping hand to
the arriving populations, as well as a pervasive ancestor-worship among the clerics who
hence portray and treat migrants and refugees as inferior individuals who are in need of the

natives’ aid, succor and even saving. What emerges from this is an uneven and unbalanced
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perception and relation among Greek nationals and migrants/refugees, with Greek nationals
portraying themselves in a most pompous and disdainful manner as generous, benign and big-

hearted.

Still, the speakers do not wish to completely ostracize the arriving populations- as this
would comprise an anti-Christian handling of the current humanitarian exigency- yet at the
same time they appear hesitant and indifferent in facilitating their inclusion in Greek society.
They seem to avoid and avert any contact or interaction with them whatsoever under the fear
of being affected and “spoiled” by them and with the sole intention of retaining if possible
everything “Greek” and “Christian-Orthodox™ intact. Concurrently, the fear of defiling the
country’s purity as well as a most unwelcome transition to a “regime” of multiculturalism is

also prevalent among interviewees throughout the interviews.

In actuality, what seems to be at stake is a well-hidden secret among the GOC, which
masterly protects its public image and the strong, state-like power status it holds- economic-
political- and social-wise Hence, it would be fair to speak of a false and inaccurate GOC
public standing, which acts more as a profitable business that would not risk losing its
believers-clients” rather than a bright beacon that not only preaches but practically teaches

and displays humanity and equality among all humans.

Throughout the interviews, interviewees keep contradicting themselves, which
underlines their frustration and bewilderment with regard to the issue under discussion.
Chances are they have not yet formed a complete and strong opinion about migrants and
refugees or as the interview unfolds, they become more and more comfortable with the
setting, the interviewer as well as the essence and content of the questions and they become
more and more honest and hence prove to employ a progressively salient anti-immigrant and

anti-refugee discourse.

A tendency to undermine and belittle the arriving populations and all their cultural
wealth and background (religion, language, culture, customs, heritage, country of origin,
national history) is also observed. Consciously or unconsciously, interviewees feel the need
to depreciate and look down on these peoples, hence considering them all one homogeneous
and inferior group of people, in comparison to which they arise as first-rate, superior,

worthier and in any case better and fitter.
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Their exceedingly superfluous numbers in Greece is also recognized as the most
prominent reason for the turnaround that is observed in the way Greek people perceive
migrant and refugee populations. Yet, apart from the wish of Greek numerical supremacy
what can also be noted is an ever-losing patience on the part of the interviewees, who seem to
lose their embrace and empathy for these people due to their rising numbers, which- in case
they get bigger- could potentially threaten the country’s Greek consistency and alleged
purity. A most frequent negative portrayal and display of these populations by the Greek
mass media also leads people to uncritically shape their opinion and adopt false and biased
points of view. Putting the aforementioned into the wider context of austerity, hardships and
frustration that is observed within the country, one rather quickly becomes aware of the fact
that migrants and refugees are the scapegoats, upon which natives bestow all their

accumulated vexation.

As a conclusion and summarizing all the above analysis of the research data, it is
argued that although on a theoretical level interviewees present themselves to be embracing
the idea of pluralism and heterogeneity, what can be inferred- or rather expressly stated- is
the fact that they only do that up to the point and as long as their own beliefs, customs,
language, church, flock and overall ethnic and religious identity and purity as Greek Christian
Orthodox is not challenged and interfered with and hence with a considerable number of
unrealistic asterisks and exceptions that are fueled by their intimidation. Finally, what is
more, the majority of the interviewees place themselves- and by extension Greek nationals in
general- in a most arbitrary hierarchy, in which they position themselves to be higher due to

alleged worthier cultural and overall heritage and subsequently belittle these people.
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Appendix 1

Interviews

Interview 1 with cleric (the interview was conducted on 12.2.2022)
Interview 2 with cleric (the interview was conducted on 13.2.2022)
Interview 3 with cleric (the interview was conducted on 19.2.2022)
Interview 4 with cleric (the interview was conducted on 19.2.2022)
Interview 5 with cleric (the interview was conducted on 20.2.2022)
Interview 6 with cleric (the interview was conducted on 26.2.2022)
Interview 7 with cleric (the interview was conducted on 26.2.2022)
Interview 8 with cleric (the interview was conducted on 10.3.2022)
Interview 9 with cleric (the interview was conducted on 12.3.2022)

Interview 10 with cleric (the interview was conducted on 14.4.2022)
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Appendix 2

Interview Questions

Elinvikn 'Exodoon

Epotmosig Xvvevrediemy

Anpoypo@ika Xrovyeia

Ep1: [Tow givon n nAkio cog;

Ep2: Ilow givor | o1KoyeVELOKN GOG KOTAGTOON;

Ep3: Ilow ivor 10 ekmadevtikd cog eninedo;

Ep4: [Tow givon n 6éon cac/o Babudc cag avéapesa otov KAnpo;

EpS: 'Eyxete dldec appoddomnreg mépa omd ouTiV TOL AEITOVPYOV; (M. Katnyntis,

TVELLOTIKOG)

Ep6: 1660 xpovia avikete 6to copo s Exkinoiog;/ Tléca ypovia elote KAnpkog;

1°¢ Epgvovnrikog Aéovog: Ilag avrihapfavovror o1 ovvevrevéralopevor To peyaio apOpo

TOV PETAVUOTAOV KOl TPOSPVYMV oV Bpiockovrar otnv EALGOG;

Ep7: I'vopilovpe and ta motepikd keipeva 0Tt 0 Xprotdg Kot 0AOKANPoG 0 Aadc Tov Iopani
vIpEav TPOGPLYEG KOt LAAIOTO KATAOIWKOUEVOL KOl KOV YNUEVOL OIS KO Ol GNIUEPIVOL, MG
ent 1o mieglotov, mpooevyec. Tlowa givor 1 yvoun cog yo ovtod;/ ZoUEOVEITE He QLAY N

GUYKPLON;
Ep8: Bpiockete opotdtnta avapesa og avtd mov cupuPaivel onpepa kot TOTe;

Ep9: ITow etvor  yvodun 60g Y10 TOLG LETAVAGTES Kot TOLG TPOSPUYES otV EALGOQ;
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Ep10: Apevdg 10 yeyovac 6tt 0 Xp1otog Lag didaEe TO «ayamdte aAAAOVS) KOl OPETEPOV TO
yeYovOg OTL 01 ONUEPIVOL LETAVACTES/TPOCPLYES avayKASTNKAY v EpBovv €0 Kot glval, mg

ent 10 mAeiotov, aAAOOpPNOKOL, GAG £xEL EMNPEAGEL GTO VA TOVG deite G adepPovG;

Ep11: Katd ) yvoun oag, £l KAmo10 avtikTumo 6Ty EAANVIKY KOW®Vie 1) Topovsio Tmv

LETOVOOTAOV Kol TV TPocPVywv otnv EALGSa; Edv var, eivor Betikdc 1 opvnTikog;

Ep12: Kotd ™ yvoun cog, umopel va enmnpeactel apyntikd 1o moipvio g ExkAnciog amd

TOVG HETAVAGTES KOl TOVG TPOGPLYES; Edv vat, Tag;

Ep13: Kdnowor dvBpomot vidwbovv 0Tt anetlovvTol 01KOVOUIKE, coUaTikd, Opnokentikd Adym
NG MOPOLGING TOV UETAVAGTOV Kol TOV TPocseUymv oty EAAGda. [Towa givar n yvoun cag

) 7.
YU atd;

Ep14: Ot petovaoteg Kal o1 TPOCPUYEG TEPLYPAPOVTOL GUYVA OC KOKOTOL) oTotXEloy KaKol

avBpomot. Ilowa givor n yvoun cog y’ owto;

Ep15: Ta npdta ypdvia TG UETAVAGTEVTIKNG/TPOCOLYIKNG Kpiong évag apBudg EAAvov
TOAMTOV e£€@pale Kot EMOEikVLE BETIKN GTAGN TPOS TOVS UETAVACTES/TPOGPLVYES, 1| OTOiaL LU
™V Tépodo Tov YPOVOL Kol TNV KOpLP®ON NG Kpiong £ytve apvntikn. [ati motedete ot1

oLVEPN oTO;

Ep16: 'Exst aALdEel 1 01K ©OG YVOUN Y10 TOVS UETOVAGTEG KO TOLG TPOCPVYEG KATA TN

OLIPKELD TNG LETAVAGTEVTIKNG/TPOSPLYIKNG Kpiong; Edv var, yioti;

Epl17: Ocwpeite 0T givon meptocdtepa To KOWVE 1 T OLPOPETIKA Yvopicpata (YAdooo/
Opnokeia / MO wor  EBwa, mopaddoelg, mpokTikég) petald  EAMveov ko

LETAVOOTAOV/TPOCPVYWOV;

Ep18: Katd 1t 7yvoun ocog 1o Sweopetikd yvopiocpoto petafhd EAvov ko
LETOVOGTAOV/TPOGPVYW®V OTOTEAOVV EMTAEOV BAPOC 1 OPELOC Y10 TO GUVOAO TNG EAANVIKNG

Kowmviog;

Ep19: IIotevete 0TL TO SL0QOPETIKA YOPOKTNPIGTIKG/YvOpicpatd Tovg Oa émpene 1 Oa

PTOPOVGAYV KATMS VO, YEPUPMOOVV;
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2° Epgovntikog Aéovog: Katavonon Kol yvaon TOV EPOTOUEVOV GYETIKA NE AVTV TN

oUYYPOV] HETUVAGTEVTIKI)/TTPOGPVYIKI KPioT)

Ep20: AvtidopPaveoste ) polikn deién T@V HETAVOSTAOV Kol TOV TPOSEUYOV MG KATL TOV
TPOKANONKE omd TNV avAYKN oVTOV TOV avlpOTOV 1| ©¢ UEPOG EVOC OMMTEPOL GYESIOVL

NYETOV KL TOV GUUPEPOVIMV TOVG € £OVIKO Kat d1EBVEC eminedo;

Ep21: Avtihopfaveste 100G HETAVACTES Kol TOVG TPOSPVYES MG To. OOaTa 1 Tovg BVTEC TG

LETOVOGTEVTIKNG KO TPOGPLYIKNG KPioNg;

3% Epgovntikdg Afovac: H dmoyn tov ovvevrevEralopevav yia 1o 1L pérrel yevésOm

OVTIG TNG NETUVUCTEVTIKIG/TPOSPVYIKIG KPiong

Ep22: [low givor 1 yvoun 60g Yoo TO EVOEXOUEVO UOG YAMOOIKE, TOMTIGHKA, 0vikd Kot

Opnokevtika avopoloyevovg EALGSaG 6to HéEAAOV;

Ep23: ITiotevete Ot o1 petavdoteg kot ot mpdcPuyes Bo UTOpEGOLV KATOW GTIYUN Vo

evtayBoOv TANP®G 6T0 GHVOLO TNG EAANVIKIG KOWVOVIONG;

Ep24: Ocowpeite 6t yuo va umopéoovv va evtoyfovv Ba mpémel mpdTO Vo agopoiwfovv

TOMTIOTIKO/OpNOKELTIKA/1OE0AOYIKA,
Ep25: T 0a 0éhate va cupPel pe toug HetavaoTeg Kot Toug TPOGPLYEC;

Ep26: T1 motevere 611 mpaypatikd 0o cuuPet pe Toug HETOVAGTEG Kot TOVG TPOGPLYEG;
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English Version

Questions

Demographics

Q1: What is your age?

Q2: What is your family status?

Q3: What is your education level?

Q4: What is your position/rank among the clergy?

Q5: Do you have other jurisdiction/ responsibilities apart from that of minister (e.g. catechist)
?

Q6: How many years do you belong to the Body of the Church?/ How many years are you a

clergyman?

Research Axis 1: How do the interviewees perceive the numbers of migrants and

refugees that are in Greece?

Q7: We know from patristic writings that Christ and the entire people of Israel were refugees
and more importantly pursued after and on the run just like modern, for the most part,

refugees. What is your opinion about this? Do you agree with this comparison?
Q8: Do you see any similarity between what is happening nowadays and back then?
Q9: What is your opinion about migrants and refugees in Greece?

Q10: On the one hand, has the fact that Christ taught us to “love one another” and on the
other hand that modern migrants/refugees were forced to come here and are, for the most

part, heathens, influenced you in seeing them as brothers?
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Q11: In your opinion, does the presence of migrants and refugees in Greece have an impact

on Greek society? If so, is it a positive or a negative one?

Q12: In your opinion can the Church's congregation be negatively influenced by migrants

and refugees? If so, in what sense?

Q13: Some people feel threatened from an economic, physical and religious point of view

due to the presence of migrants and refugees in Greece. What is your opinion about this?

Q14: Migrants and refugees are often portrayed as criminals/bad people. What is your
opinion about this?

Q15: During the first years of the migration/refugee crisis a number of Greek citizens
expressed and practically manifested a positive stance towards migrants and refugees.
Nevertheless, as time went by and with the climax of the crisis this stance eventually changed
and became negative. Why do you think this happened?

Q16: Has your opinion about migrants and refugees changed over the course of the

migration/refugee crisis? If so, why?

Q17: Do you consider the common or different features (language/religion/ customs and
practices/traditions) between Greeks and migrants/refugees to be more?

Q18: In your opinion, are the aforementioned different features between Greeks and

migrants/refugees an extra burden or an asset for the totality of Greek society?

Q19: Do you believe that these different features of theirs should or could somehow be
bridged?

Research Axis 2: Interviewees’ understanding and knowledge of this modern

migration/refugee crisis

Q20: Do you understand the massive advent of migrants and refugees as something that was
driven by these people’s need or part of an ulterior plan of leaders and their attempts to

satisfy their interests on a national and supranational level?
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Q21: Do you identify migrants and refugees as the victims or the perpetrators of the

migration and refugee crisis?

Research Axis 3: Interviewees’ views of what lies ahead of this migration and refugee

crisis

Q22: What is your opinion about the possibility of a linguistically, culturally, ethnically and

religiously heterogeneous Greece in the future?

Q23: Do you believe that at some point migrants and refugees will manage to fully integrate
into the totality of Greek society?

Q24: Do you believe that in order for them to manage to integrate they will first have to

acculturate and assimilate on a cultural/ religious/ ideological level?
Q25: What would you wish happened with migrants and refugees?

Q26: What do you think will really happen with migrants and refugees?
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